Trasoo 5B-2 


Brabudoga bax rata 


sfasa ama & 


= Welba aunaarsta | Mee 


Katha Upa; U, ii, & 


Arise! Awake! And stop not till the Goal is reached: 


Swami Vivekanandds 
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collective salvation of all.—{o do good to the world by the gest Ug an unbroken current af good 


thoughts. } 


Saying these words Swamiji came down- 
stairs. Swamiji very often was woit to sit 
on a cot tinder the shade of the matigo 
tree which grows iii -the wide court= 
yard of thé Math: To-day also he sat 
there. Sitting there and addressing tlie 
assembled Sasinyasins aud Brahimacharins 
he said. ‘Here is the unveiled presence of 
the Braliman! Fie to- those who dis- 
fegatding It put their mind to other 
things! This is the Brahman as clear 
us a fruit in the palm of one’s hand 
(aired). Don’t you see? 

He spoke these words ir stich an 
appealitig’ way, that hearing them every- 


- 


body stood silent ‘like figtires fainted 61 
canvas’—and felt as if they were suddeniy 
drawit itito the depths of meditation. * * 
After some tite that tension of feeliic! 
passed aiid their minds assumed a normal 
aspecti © 

The disciplé will iiot be able to forge 
the event of that day: Through the grace ~ 
atid power of Swathiji even his restless aild 


‘tinsteady mirid apptoaclied the téalms of 


irinér rédlisatiofl. Everybody present that 
day felt astonished at this manhifestatiot! 
of wonderful power iti Swaimiji. Witt 
ii a moment he immersed the mitid of «fi 
withiii the depths of deep itttespecties. 


as its 


6A PRABUDDITA BHARATA 


Remembering that auspicious day, the 
disciple even now feels moved and thinks 
that by the grace of his revered pereeptor 
it was his fortune to get a gliinpse of the 
presence of the Brahman, 


After some time, Swamiji went for a 
walk with the disciple. While going he 
told the diseiple, Did you see, everybody 
had to be concentrated to-day? ‘These 
are all children of Sri Ramakrishna, 
and on the very uttering of the words, 
they felt the truth,”’ 


Disciple.— Sir, wheti even the minds 
of men like us felt drawn away from out- 
ward things, what to speak of them ?. My 
heart was overflowing with an unearthly 
bliss, Now I don’t remember anything of 
it—it appears like a vanished dream, 

Swamijiim Everything will come in 
time. Now go oti working. Set to some 
work for the good of Jivas (souls) sunk in 
ignorance and delusion. You will see that 
everything will come of itself. 


Disciple.— I feela great fear to etiter 
into the whirl of work—neither haveI the 
strength. The Scriptures also say, ‘‘Im- 
penetrable is the path of Karma,”’ 


Swamiji.— . What do you like to do 


then? 
Disciple— ‘To live in the company of 
one like you versed in all the scriptures 
and to hold discussion and converse on 
subjects telatitig to the Ultimate ‘Truth 
and by hearing, thinking and meditating 
on the Truth to realise the Brahman even 
in this life. I have no e1ithugiasm for 
anything besides this. I feel as if I have 
ho capacity for anything either. 
Swamiji.— If you affect that, you can 
go on doing it and speak your thoughts 
and conclusions about the Shastras to 
others ; it aiay be of benefit to them. -So 
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long as the body endures, one cannot 
live without doing some work or other) 
therefore one should do stich work as is 
cotiducive to the good of otliers: Your 
own tealisatioi atid conclusiois about 
scriptural truths might benefit aitother 
seeker after ‘ruth. Put them into writing, 
many others may be benefited. 

Disciple First let me have direct 
perception of the Truth, then I shall write. 
Sri Ramakrishna used to say: ‘ Without 
the badge of authority, 
accepts your words.’? 


none hears or 


Swaitijii— There may be many in the 
world, who have got sttick in that stage 
of spiritual disciplitie and level of thought 
through which you are passing; and they 
are not able to pass beyond that stage. 
Your experience and way of thinking if 
recorded in writing may be of beiiefit to 
them. If you put in easy language the 
substaiice of the discussions which you hold 
with the Sadhus of the Math, many may be 
benefited by that, 

Disciple.— As you ate ordeting, I shall 
try to do accordingly. 

Swamijiim What is the good of that 
Spiritual practice or realisation which 
does not benefit others; does not conduce 
to the well-being of Jivas (souls) sunk in 
ignorance and delusion, does not help in 
rescuing them from the clutches of lust 
and wealth? Do you think, so long as one 
Jiva endures in bondage, you will have 
any liberation? So long, so many births 
as he is not liberated, you will have to 
be born to help him, te make him realise 
the Brahman. Every Jiva is part of 
youtself—which is the reason of all work 
for others. As you desire the good of 
your wife and children, knowing them to. 
be your own, similarly when such love 
and attraction for every Jiva will awaken 
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in you, then Iwill know that the Brah- 
man is awakening within you, not a mo- 
ment before. When this feeling of the 
all-round good of all without respect to 
caste or colour will awaken in your heart, 
then I shall know you ate advancing to- 
‘ wards the ideal, 


Disciple. This isa most tremendous 
Statement—without the salvation of all, 


there shall be no salvation for an indivi-. 


dual ! I have uever heard such a wonder- 
ful statement. 

Swamijiim There is a class of Vedan- 
tius who hold-such a view. They say— 
individual salvation is not the real and 
perfect form of salvation, but universal 
and collective salvation is true salvation. 
Of course, both merit and defect in that 
view can be pointed out, 


Disciple.— According to Vedanta, the 
state of Jiva or individualised existence 
is. the cause of bondage, and the Infinite In- 
telligence, through desires and effects of 
works, appears boundinthat limiting con- 
dition. Whenby means of discrimination, 
that limiting condition vanishes and the 
Jivais. bereft of all adjuncts, how can there 


be then bondage for the Atman which is of 


the essence of transcendent Intelligence ? 
He-for whom the idea of the Jiva and the 
world is a persisting reality, may think that 
without the salvation of all he has no 
salvation. But when by force of hearing 
and meditating on the ‘Fruth the mind be- 
coiues. bereft of all limiting adjuncts, be- 
comes merged in the Brahman, where is, 
there then Jiva (individual soul) or Jagat 
(world). for him?—Nothing exists for him 
and there can be nothing that cau operate 
asa bar te his Mukti, : 
Swamiji—m Yes, what you say is right, 
-and many Vedantins hold that view. In, 
that view, individual salvation is nat 


barred. But just think of the greatness of 
the heart of him who thinks that he willi 
take the whole world with him to salva-. 
tion, 


Disciple.—- Sir, it may be indicative of 
broadness of heart but it is not supported, 
by the scriptures ? 

Swamiji did not listen to the words 
of the disciple and appeared as if he was 
pursuing the train of another thought. 
After some time he said, “Well, what, 
wete we talking ?’’—as if lie had lost the- 
thread of the past conversation, When, 
the disciple put him in mind of it, Swamiji 
said, ‘‘Day and night, think and medj-: 
tate on the Brahman. Meditate with: 
great one-pointedness of mind. And. 
during the time of awakeness to outward: 
life, repeat in the mind; ‘Let good hap-.- 
pen to Jivas and’ the world.’ ‘Let the: 
mind of all flow in the direction of the 
Brahman.’ By such a continuous current. 
of thouglit the world is benefited. Nothing. 
good in the world becomes fruitless, be-it 
work or thought. By the influence of 
your thought perhaps some one in America, 
may be benefited.” 


Disciple.— Sir, please bless me that my- 
mind may be concentrated oy the ‘Trutit ss 

Swamiji.— So it will’be. If you have: 
earnestness of desire, it will certainly be. 


Speaking thus, Swaimjji returued.to ithe 
Math with the disciple in company. The 
grounds of the Math are overflooded with, 
the rays of the moon as. if with moltem 
silver. The disciple with a blissful heart 
followed Swammiji to- the temple and then, 
paced abouts Swamiji went upstairs te 
take rest. ; 
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OCCASIONAL NOTES, 


HE one characteristic effort of Indian 
cultural activity is an elaboration of 
a diversity of types supported by an under- 
lying unity which bears the infinite 
variation on its surfare, and yet is able 
to transcend it, In all departments of 
our cultural activity we find the opera- 
tion of this characteristic tendency. ‘The 
Vedic utterance, “WR WA far aya aatea” 
(Existence is one, sages call it variously.) 
appears to have given the norm to all 
its efforts in every field of activity. In 
this respect, the Aryan ideal sets itself 
in contrast to all other racial types. ‘The 
tendency is always to harmonise, to 
synthesise, not by suppressing the diversity 
and growth of the constituent elements 
in order to get a naked and trenchant 
unity and simplicity, but by developing 
each ideal and type to its utmost logical 
eonelusion and development and then 
reach the underlying harmony of the Spirit 
and its workings ina blending of apparent 
contrarieties. = 


In the field of religion and religious 
development this is most marked and sets 
itself in contrast to the Semitic type. In 
the development of the religion among 
the Babylonians and Hebrews. \ve find 
the struggle for supremacy among the 
tribal Gods, and the God of the tribe 
which succeeds in establishing Himself over 
others also becomes supreme, aud the 
@ther tribal gods occupy an inferior post- 
tion and afterwards die out, leaving only 


gue SupremeGod. ‘Thus a monotheism was 


yeached, which by its exclusiveness, tren- 
ehaucy and intolerance succeeded in sup- 
pressing the other types. But among the 


oa 


Aryans, the religious development takes 
a different turn. The Gods are successive- 
ly raised and sublimated till each assumes 
the position of the Infinite God of the 
Universe. Each in turn becomes the Su- 
preme God, and every one is raised to the 
highest position. ‘The explanation of this 
peculiar phenomenon in contrast with the 
mythology of other races—styled _ by: 
Ruropean scholars as  henotheism—is 
found inthe statement viz.— That which 
exists is one, sages call it by various 
names,’? ‘The Being perceived in every case 
is the same, it is the hymnist, sage, who, 
sang in different languages and words the 
praise of the One and same Being.” 
This idea has coloured the whole subse- 
quent religious evolution. Many gods. 
fill the Hindu pantheon, which thus appears, 
to the unwary foreign critic as polytheistic 
and full of warring gods, but these are in, 
reality derivations and aspects of same 
Being. The question is not whether. 
Siva is greater than Vishnu, or Vishnu 
than Kali, but each is a reading of the 
Universe from a different standpoint and 
complete in itself. ‘Thus Siva represents. 
the sublime aspect of the cosmic con- 
sciousness, introspective, intuitive, acces- 
sible within, behind all externals. Krishna 
represents the beautiful aspect, the Love, 
Beauty of the Infinite Existence which 
creates the world and manifests in the 
world in a thousand currents of love and 
bliss. Thus each is a symbol anda read- 
ag of a complete universe in itself and 
there is no effort to minimise or suppress. 
it, but to expand it to the utmost to see. 
what powerand truth for life it gives, what 
approach to the Ultimate it affords, 
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Thus there is no trenchant and exclusive 
monotheism atrived at by suppressing or 
minimising the other types and ideals, but a 
wide ocean of Existence which bears on its 
surface a teeming multitude of ideals, each 
of them being a manifestation of the 
Eternal One, — 

‘his characteristic of a diversity and 
profusion of types regulated by a supreme 
Norm meets us in the social methods, ideals 
and structure. Here is no effort to force 
all to a centraltype, by a suppession of 
the individuality of the constituent ele- 
ments in order to foster the vitality of one 
central race, with the result, as inthe case 
of monotheism in religion, of the growth 
of concentrated national units, utilising 
the labours of the rest but achieved 
at the expense of the great portion 
of power and development. ‘The system 
of Varnashramachara which is the social 
method of the Aryans, is in its pure form 
a most flexible instrument for the uplift 
and assimilation of the various races and 
peoples in different stages of civilisation 
and culture, without the suppression of 
their racial qualities; and thus we find 
that the customs and the religions of the 
different racial elements have from the 
earliest times been tolerated and commu- 
nities of varying stages of culture and pro- 
gress have lived side by side, The names of 
Brahman, Kshatriya etc. represent the 
status of the community, and whatever had 
the power of learning became the Brah- 
man, the power of the sword, Kshatriya, 
and whatever wealth, Vaisya, ete. Sothe 
various ethnical and cultural units were 
preserved, and the diversity of their cus- 
toms and practices tolerated, and the ten- 
dency socially was to approximate their 
customs, traditionsand social ideals to.and 
fill them with the significauce of the 
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achara and samskaras of the Aryan, On 
the religious side, their beliefs were affilia- 
ted to religio-philosophical ideas of the 
Aryans, constituted new methods of 
religious discipline and formulation, thus 
enriching and diversifying the Aryan 

culture. ‘Thus as in our religous culture 
the whole plan is disclosed, the soul’s 
need of variation is recognised, no reli- 

gious view or practice is excluded, the right 

of everyone to his chosen Ideal or Ishtam 

is allowed, the whole teeming multitude 
of religious ideals and beliefs are harmo- 
nised from image-worship to the high- 
est absolutism, from the most dualistic 
philosophy to the utmost monistic and 

transcendent philosophy,—similarly in the 
social field, every rule is made for the 
preservation and protection of the weak, 

and of races low in the scale of culture, no. 
custom, practice or mode of life, suited to 

the capacity, temperament and progress. 
of human life is shut out, and the 

intention of the Varnashramachara is to, 

find a place for everyone in the frame-~ 

work of its social order and then 

gradually to lift him by means of the 
four Varnas and the Dharma appertain~ _ 
ing to them, answering to the four types ~ 
of human character and_ personality, 

through the legitimate enjoyment of — 
Artha, Kama and Dharma to the high 
ground of Moksha in the perfect realisa- 
tion of true Brahmanhood. Thus the 
system of Varnashramachara is in its. 
original intention a humane social method 
of civilisation meant to raise all to the 
highest level of Aryan culture; and the 
lowest rung in the ladder, the Sudras, 
are but ‘the waiting Aryans—Aryans in 
novitiate.’ 


Therefore the problem is vast in India,— 
the assimilation of the various races in 
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different stages ofoullure, the most diverse 
religious beliefs and practices, the most 
vatious social customs and usages. No 
naked unity, uo bare simplicity, by the en- 
forcenient of one type of ctillure or ideal in 
lite or religious belief on all, casting all the 
race-material in one mould or cut pattern, 
will help in the realisation of the goal 
of this civilisation, In the sphere of 
Indian religious development, the solution 
is reached not by an exclusive and in- 
tolerant monotheism but by a rich variety 
of diverse types of religious ideals harimo- 
nised hy an underlying unity ; similarly the 
assimilation of different races in different 
cultural levels will be achieved by harmo- 
nising their customs, social traditions and 
race-characteristics, purifying and filling 
them with the religions or social signi- 
ficance of the Aryan religion and culture. 
Many acustom and religious idea have thus 
been purified and a7yanised which now form 
part of the social and religious traditions 
of the Hindus. By the free and unfettered 
action of the ideals of the Brahman, 
Kshatriya, Vaisya and Sudra on men and 
communities and their assimilation by 
them according to capacity, temperament 
and degree of culture, fresh, rejuvenated 
forms of them will be created by a healthy 
uprise of classes from lower cultural levels. 
Thus an assimilation of the various types 
will be secured without destruction of the 
vitality of constituent types, ‘and by the 
accumulation aud concentration of all the 
races that have been slowly and inevitably 
getting mixed up in blood and ideas,’ will 
rise the great future India, 


The Buddhist movement represented 
such a social synthesis, an assimilation of 
the vatious races, by the removal of the 
barriers of religion and social progress 
Which an exclusive priest-craft had reared 
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in the period against the spread df Aryait 
religion and religious discipline. ‘The 
many non-Aryantaces which had gathered 
outside the pale of the Aryan body, were 
refused adinittance within. the scheine 
of its social order and religious life by a 
magic circle drawn round the Aryan so- 
ciety. Buddha broke through the walls: 
of exclusiveness and made a gigantic at- 
tempt to preach the Vedantic religion, 
ethics and spiritual discipline to the masses. 
The Buddhist movement also by trying 
to give an unfettered action to the principle 
of caste-formation helped in the social 
amalgamation and uplift of the various 
races, 


But three mistakes prevented the fructi- 
fication of the object. of the Buddhist 
movement. First, it began as a move- 
ment of revolt against the general body of 
Vedic culture, though deriving from it its. 
doctrines, ethics, and religious disciplines, 
initiated principally by the non-Brahmin 
classes against the exclusiveness of 
Brahmanic culture and thus detaching it- 
self from the continuity of Aryan civilisa- 
tion. Secondly the trenchancy and nar- 
rowness of the Buddhist position as re- 
gards the denial of the personal God, the 
wholesale rejection of ritual and form® of 
worship, the non-recognition of diverse 
religious ideals suited to the capacity of 
the aspirant for approaching the Truth, 
failed to appeal to the mass of people as: 
beiug too high for their comprehension 
aud ptactice, but helped the more to the 
elabotation of ritual, external ceremonial- 
ism and worship, the worship of images, 
gods and saints, and the power of priestly: 
rule against which Buddha had inveighed. 
On the social side, the indiscriminate mix- 
ture on the basis of equality of races in 
diferent stages of cultural level, instead 
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of slowly raising the lower by puirifica- 
tion of their customs, manners and social 
traditions by means of Aryan ieligious and 
Social ideas, degraded the social body by 
the most hideous forms of worship and 
uegraded customs, usages and social ideas 
imported by the uncivilised hordes. The 
depression of the Jatidharma, or the well- 
marked division into four orders, with sets 
of duties pertaining to each according to 
capacity, temperamentand culture, resulted 
in the contusion of Swadharma and the 
disappearance of the qualitative distinction 
of the four social orders, leaving only the 
Bralunan and the Sudra. Thirdly, the over- 
emphasis of the monastic ideal as the way 
for all without reference to capacity and 
stage of spiritual progress, and a_ dis- 
balancing of the claims of dharma (ethi- 
cal life in society) and Moksha (the super- 
social life of renunciation) , on the harmony 
of which the Vedic society is founded, 
impoverished the vigour of the outward 
social life, covering the people with Tamas 
under a veneer of Sattvaguna. 


In the future social creation and re- 
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novation of forms which is before us, we 
shall adopt the universalism of the Bud- 
dhist movement oud break through the 
walls of exclusiveness, not in the Buddhist 
trenchant way of destructiveness; but by 
giving zights to the Aryan religion, culture 
and social discipline to all and pradually 
lifting them to the highest level of Aryan 

culture, welding the whole into a compact 
body stamped with Aryan culture; by reject- 

ing the exclusive narrowness of Buddhist 
religious position, providing different reli- 

gious ideals suited to the capacity and 
temperament of the aspirant; by rehabili- 

tating the Dharmas of the four social types, 

the Bréhman, Kshatriya, Vaisya and 

Sudra, and creating fresh renovated forms 

of them from the lower classes by lifting 

them according to spiritual progress, ethical 

culture, capacity and temperament; and by 

denying the over-extension of the ascetic 

and monastic ideal, by bringing into full 

vigour the Karma-marga, balancing the 

claims of dharma, artha, kama and moksha 

to foster an all-round, many-sided and 

healthy growth and vigour of our social 

body. 


THREE WESTERN SAINTS. 


WO oriental lives of modern times, 
were, are, and will be, of absorbing 
interest and, too, of increasing service to 
the world at large, We have written 
“two lives’’; we showd properly have 
written, ‘the earth-life of one soul in two 
bodies,’ for no line of separation can be 
drawn between Sri Ramakrishna and Sri 
Vivekananda, A imedal recently wrought 
in silver by an eminent French artist, 
catties two portraits exquisitely delineated. 
On one side are shown the features of Sri 


Ramakrishna, February 20, 1833—Angust 
11, 1886. On the reverse side Swami 
Vivekananda is portrayed, with the dates; 
January 18, 1862 and July 4, 1902. Here, 
then, we have before us, in miniature, the 
graven faces of India’s most remarkable 
men of present historic days. ‘These twain 
demonstrated the truth of the text, ‘That 
which exists is One, though men call It 
variously.’’ ‘They were ordained to that 
demonstration, endowed with grace and 
wisdom in a special and significant degree, 
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Their unity of spirit and purpose mani- 
fested also the spirit and unity of all. 
Their oneness typified tle oreness of all. 
In each: of them was exeinplified the 
mystic sense and realisation of the imma- 
nence and transcendence of divinity. 
‘They were “known and read’? as iilus- 
trators of the Highest, from Whom they 
came and towards Whom they aspired, 
Their breath sought sustenance of, and 
recognition from, His breath. 

So, too, from Avatara to Avatara, 
Hindusian makes her logh and oulsvand- 
ing ciaim, ‘* india is One—{rom the spiri- 
tual siandpoint,’? so, too, may not ihe 
whole round earth make the same high 
outstanding claim, ‘‘’the world is One— 
from the spiritual standpoint,’’ 

“At bottom,’’ writes a competent and 
far-seeing critic, ‘we are One from Ceylon 
to the Himalayas, because our ideas, 
though innuinerable and most marvellously 
complex, are one, bearing rélation to the 
Divine.’’ ‘Lhis writer ably shows how 
India has proved this position ot hers. He 
urges antiquity, architecture, art and 
poetry as well as philosophy, in his fine 
defence of the underlying Unity of his 
motherland. Back, back in the dim 
shadow-land of mythology,—back, back, 
throughout the long ages of history, the 
Spiritual cousciousness of India has, by 
the hps of her enhghtened ones, cried 
aloud with undaunted conviction, ‘Lat 
Tvam Asi.’ ‘his is truly a wonderful 
and inspizing tecord, the very siacement 
oi which should coimpel Inaia to ** siuud 
boldly beiore the nations, showing them 
the giones of our Past, the realitics of our 
Present.’’ 

Readers will not fail to remark in the 
statement and in its presentation how, 
emphaticaily aud accurately, the advent of 
Avataras is noied by the writer referred 
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td. He adds, it due order, philosophets; 
kings, great builders, great artists, perfect 
poeis; for each of these aptly serves to 
illustrate his cotttention. Readers will 
also reiiark his wise adinissioti that, while 
the indivisible soul lies behind civilisation, 
“ideas temaini innumerable and inarvel- 
lously complex.’’ That inference, assuredly, 
applies with equal force to the unity of allas 
to the unity of part. Kach idea is the result 
of an impulse from the divine domain. ‘Ihe 
preacher, the philosopher, the architect; 
the artist, the poet, each of these plays 
his esseittial part, no less, indeed, than 
the householder, the wandering monk, the 
merchant, the inventor. ‘lhe manifold 
movement of mankind is as varied as 
nature’s landscape, and as necessary, in 
its way, to the manufacture and mains 
tenance of what we call the world. Most 
essential to the progress and well-being of 
that world are the Avataras, the especial- 
ly illuminated, who, fulfilled with the 
spirit of Iswara, make theit appearance 
on earth in order to re-inform and tre- 
generate her peoples. ‘The Aryan soul, 
that soul which has from time to time, 
through century after century, struck ‘‘the 
highest note of truth concerning the na- 
ture of man,’’ has never been without a 
mortal witness. Its voice has enforced 
itself, as we are well informed, in the East 
and, remarkably, in India. It has sounded 
froin the lips of ‘Rama, Krishna, Buddha, 
Shankara, Chaitanya, Guru Nanak,” and, 
in these latter days, of Sri Ramakrishna 
and Vivekananda, to whom we referred 
in our opening sentences. ‘Thus, in 
ancient and modern days alike, India hag 
been blessed by the message and by mes~ 
Sengers overflowing with sacred eloquence. 
Is it too presumptuous to postulate that 
we in the West—remote relations, perhaps, -- 
but related tevertheless—have, in out 
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own degree, been blessed by similar bene- 
diction. Isaiah, prophet of old time, bade 
men, ‘Sing unto the Lord a new Song; 
and His praise from the ends of the 
earth;’’ and, again, ‘Listen; O Isles; 
unto mej’? and, again, “Glorify ye the 
Lord, in the isles of the sea.’’? Paul of 
‘Yatsis, in a later but still far-distant day, 
speaking on Mar’s Hill at Athens, ex- 
claimed, ‘‘As I passed by and beheld your 
devotions, I found an altar with this in- 
scription, ‘lo the Unknown God.’ Whom 
therefore ye ignorantly worship, Him 
declare I unto you.’’? Yes; viewed from a 
spiritual standpoint, the world is One: 

May not ‘the isles’’ include and signify 
great Britain? May not the prophecy of 
Paul, proclaimed as it was from tlie nearer 
Kast, and thankfully adopted by myriads 
of Western worshippers, have been preg- 
nant with a message from divinity to men 
and women of the West? Surely ‘fhe 
Light that ligltéth every man’? shines in 
Hneland and in America, in Etirope and 
in Asia. ‘Ihe same sun that floods India 
with the splendour of his glory, blesses 
Britain with the benediction of his bounty; 
even though that bounty may be accounted 
poor in comparison with the plenitude 
of Hindustan. India, too, all the time 
and all along the line, is wafting wireless 
waves towards England, laden with the 
record and revelation of her religious and 
philosophical lore: She sent us Viveka- 
nanda himself, and she continues to send 
us Many a printed page bearing the same 
invaluable impress, ‘‘’The Spirit bloweth 
wheresoever it listeth;’’ 

That this Spirit has lighted upon, and 
directed, certain elect soul-powers of 
Western origin and residence, is amply 
proved by the publication of a triplet of 
small but significant volumes (London, 
~Sidgwick and Jackson Ltd.), “St.Francis 


S idg 
* 

Poverello,”’ by Laurence Housman; ‘St; 
Catherine of Siena’? by Alfred W, Pollard; 
and, ‘ Blessed Joan of Arc,’? by A. Maude 
Royden, [ii the chapters of these illumi- 
nating works, the spiritual bearing of 
Western mysticism is amply vindicated, 
and we peruse and commend them the 
more fearlessly, since they ate not of im: 
mediate English creation, but because they 
exemplify how deeply and surely the lived 
aud teachings of these saints have told 
upon the doings aud sayings of English= 
speaking teachers of various denomina- 
tional platforms, Their kéy+iidte is struck 
in the editor’s introduction. ‘’Through- 


‘out the Middle Ages,’’ writes Mr. Pollard; 


‘““imen and women who desired to follow 
as closely as they could in Christ’s foot: 
steps, took the three vows of Poverty} 
Chastity; arid Obedience: : . St; Fraiticis; 
St. Catherine and Bicssed Joain of Ate} 
have beeii iade the subjects of matly 
biographies. That these short sketched 
have been added to the total, is due ta 4 
belief that these three saints are not ineres- 
ly good to know aiid admire, but good td 
follow, and; together, present the old 
medieval ideals in the aSpéct in which 
they tidy be most helpful in our own 
times.’ ‘To be tettified of poverty means 
that we have no faith in God; in ourselvés, 
ot in our fellows. St. Fraricis accepted 
his dependence whole-héattedly. He bade 
his followers do a day’s work fbr a day’s 
pay, arid; when bread was denied then, 
to beg it from others 4s a gift of love, 
History contains no tecord of amy Francis- 
can who diéd of Starvation on these terms, 
and it may be doubted whether any of His 
unaccepted followers, mem and woinen of 
other creeds arid in other couttries, who 
have lived by the same rule, have starved 
either.” aie. 

Concerning Catherine of Siefia; and 


166 ; 


connecting her with the second of the 
counsels, that of Chastity, Mr. Pollard 
states that the root of Chastity is respect 
for the personality of others. We have, 
he says, no right to sacrifice another’s 
soul in order to carry out our owit ideas, 
however firmly we may believe that they 
are right. Catherine decided from her 
earliest womanhood that she would have 
no husband, no betrothed, but Christ; 
and the central point of her doctrine was 
that it is only by knowledge of God, 
sought simultaneously with knowledge of 
self, that the soul can endure and pro- 
gress, 

Hirst, then, Poverty; secondly comes 
Chastity; and, thirdly, Obedience. For 
the Jast of these, to take her proper place 
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in this triplet of books, in order to the 
interpretation of the meaning of Obe~ 
diettce, comes Joatt of Arc. In her is 
typified ‘‘that very highest form of obe- 
dience which listens to the Divine Voice 
and oii that initiative alone gdes willingly 
and unhesitatingly whither it bids.’’ Joan, 
says Mr, Pollard, helped to save England 
as well as France from the burden of im- 
possible ambitions which now seem to us 
monstrous. Itis also manifest that, in 
cordial obedience to the Voice Divine, Joan, 
a simple sweet-souled peasant girl; fighting 
in full armour for trance, may be likened 
to Arjuna who, against the throbbing of 
his mortal heart; fought valiantly 
gloriously at Krislitia’s bidding. 

Ric HAMMOND. 
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PROFESSOR GARBE AND THE GITA: A CRITIQUE, 


( Concluded from page 87. ) 


(NSERER'S theory of the Christian origin of 
at Krishna has already been refuted by 
. scholars like Lassen, The conception of 
Bhakti is an indigenous growth, as the longings 
after the Divine have led the India mind to 
develop sentiments of Divine Love and Divine 
Faith. Prof, Garbe says that Rama was 2 genuine 
Brahmanical character and that Krishna ‘who had 
rejected the authority of the Veda and had with- 
stood the Brahmauical theory of sacrifice—the 
great source of income of the Brahmans,’ could 
not be easily assimilated to the Vishnu-cult. But 
the learned Professor labours under a misappre- 
hension as to the actual state of things. The 
Brahmanas did not reject Krishna, but accepted 
him, worshipped him, deified him, and identified 
him with Brahman—the Absolute Self. Prof. 
Garbe calls Buddha greater than Krishna, but is 
not Krishna’s personality more human, more 
complete, more active and varied? To as 
Buddha, with all his greatness and nobility, 
falls far below Krishna. Buddha compared 


with Krishna, lacks varied interest and colour ; 
he is full of abstraction; but Krishna has 
shown in his life how he has risett above all 
circiimstances as the master of the situation. 
Krishna combiiies in his august personality high 


speculative thought with practical genits, The age __ 


of Krishna was an age of nattonal glory: it wit- 
fiessed great national struggles, He was an 
empire-builder and his object was to bring all 
peoples under oie banter, Buddhism in the long 
run dealt a blow at the national power.* Krishna 
preached Karma as a step to the realisation of the 
highest bliss. Buddha raised his voice against 
Karma, but what was the tesult? Forests were 
turned into populous towns—splendid Vihars etc, 
were built to give shelter to thousands of monks: as a 
result of its over-emphasis of monasticism the whole 


*Buddhism also had its side turned towards 
action, as an effect of which it gave a great im- 
petus to art, sculpture, and humanitatian and mis- 
sionary efforts —Ed, P. B. 
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nation indiscriminately fled to the calm sequestered 
cloisters and thus weakened the national life. The 
reason why Buddhism spread so rapidly on the soil 
of Indiais that the nation wanted to break through 
the bounds of sacerdotal rule as they were dis- 
gusted with a system which sapped the strength 
of the lower orders of society by imposing on 
them rigid rules of conduct and by monopolising 
all spiritual knowledge to priestly classes. In 
Buddhism the people found a relief from priestly 
tyranny, but it could not last long, as the 
doctrines which bad been ingrained in the very 
nature of the people—which became the bone of 
their bone and the flesh of their flesh—could not 
be shaken off and hence they made a travesly 
of the teachings of Buddha and degraded them, 
The supposed equality of all men appeal to 
the imagination of the long-oppressed people but 
also spelled the ruin of Buddhism which paid 
dear ‘for it in its subsequent degradation and its 
complete disappearance from India, But Krishna- 
ism still survives in all its glory. 

Prof. Garbe says that the cult of Krishna-wor- 
ship “laid from its very start great emphasis on 
the moral side, of which there is dreadfully too 
little in the Brabmanical religion and philosophy.” 
The reason of this bold and venturesome assertion 
is best known to the learned Professor. “That 
Krishnaism has been—from the very beginning— 
an ehtical religion of the Kshatriyas ’*t—is a mis- 
taken assertion, ‘The great stress laid by MKrishna 
on duty was due not ta the fact that Krishnaism 
had been an ethical religion, but to its being in- 
culcated on a Kshatriya who was unwilling to fight 
a tighteous battle. But the lesson was meant not 
only for the Kshatriyas but also for all mortals of 
all denominations, Again, because Krishna’s 
name is mentioned in the Chhandogya Upanishad, 
“the time when Krishna lived and established his 
religion” must be, according to the logio of Prof, 
Garbe, “a couple of centuries before Buddha.” 
Now, the Chhandogya Upanishad is, from its 
literary form, a very old one and the fact that 


+ There is truth in the statement that the Krishna- 
cult represented a Kshatriya movement, the long- 
drawn struggle for supremacy between the Brah- 
min and the Kshatriya which marked the history of 
India, although the tenets of Krishna’s gospel were 
applicable to all.—Ed. P, B. 
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Panini mentions “Vasudevaka” in his grammar 
proves that the name was familiar to Panini who, 
according to Prof, Goldstucker, belonged to the 
gth or roth century n. c,; 80 that Krishna's name 
was familiar at least in the roth century B, 0, 

Lassen supposes ‘not only in Arjuna but also 
in Krishna, the personification of two tribes dif- 
ferentiated from each other by white and dark skin 
complexion.” He suggests that the influence of 
climate had done its worst and that Krishna and 
Axjuna stand for the names of two representa 
tive Aryan tribes, of which one had “become 
more dark-complexioned” than the other, “the 
youngest immigrants from the north.” Lassen’s 
theory of this colour appellation falls to the ground 
when we find that the Mahabharat characterises 
Arjuna as possessing a dark complexion. Prof. 
Garbe sides with Lassen when he says the following : 
“Jn addition to Krishna, Arjuna and Panda, I might 
name Asita, Kapila, Chitra, Nila, Rama, Rohita, 
Lohita, Virupa, Sukla, Syama, Syamaka, Syava, 
Syavaka, Sveta, Hari, Harita.’’ According to him, 
“ every kind of colour has been utilised to serve as 
basis for coining personal names.” This peculiar 
theory is surpassingly strange. Men of black, 
white, and brown colours are found in different parts 
of the world, under different climatic influences, 
but how can it be supposed that men of blue, green, 
red and yellow colours, were found in India under 
the same sky and same climatic influence? ‘These 
European scholars forget that epithets in India 
were given, not from the colour of the body, but 
from the possession of the particular quality or 
virtue of the individual. ‘hus the word Hart, 
from the root Avi i.e, to take away, means 
one who takes away the sins of those who worship 
him; the word Rama comes from the root ram 
i.e. to delight; and the word Krishna, from the 
root Avis i. e. to attract, meaning one who draws 
the world to him, There is not the slightest res 
ference to colour in these names, 

Now let me come to the chief point in Prof. 
Garbe’s contention. I have already said that the 
Gita is syneretic and not an inartistic assortment 
and jumbling together of various systems, The 
author of the Gita was familiar with all the systems 
of Hindu philosophy and, like a seer, knew alk 
their defects and weak points, He accepted ang 
weayed into his poem that he found tenable of 


jou — 


yight according to his viewpoint. He bas not men- 
tioned the Vaisheshik and Naya, but admitted that 
the Sankhya and Yoga uke men to the same 
beatiiude as the Vedanta. He is free from the 
taint of partisanship. We fail to understand why 
Yrot Garbe should think that “ihe Yedantik 
and Mimansik parts’ of the Gita are unoriginal 
but were inserted in the refashioned Gita, In 
order to examine the truth of Prof. Garbe’s bold as- 
sertion that the Gita as we possess it, “is a kniting 
together of monotheism with the tenets of the 
Sanukhya Yoga,” and thatthe monotheistic doctring 
of the Gita is @ mere superstructine on the original 
Sankhya view, we should state the tenets of the 
aystems of Tlidu philosophy and see where the 
Gita Giters from them and how far they have con- 
vibuted to the making of the Gita. 

The Nyaya and the Vaisheshik belong to the 
same class—-the former is the science of Logic 
and Syilogism, and the latier propounds the Atomic 
theory, though not wholly divested of metaphysics. 
The removal of suffering caused by nes¢ience is, 
as in all systems of Ludan philosophy, the object 
of these (wo systems. Allof them agree in their 
pbject but they differ in showing the paths to be 
followed. The annihilation—the complete and 
absolute removal of  suffering—the — suamum 
donum ov Apavarga—can be attained, according to 
Nyaya philosophy, by the knowledge of the sixteen 
jopics or Padajthas, and that, according to Vaishe- 
shika philosophy, by the knowledge of the six 
¢gategoties or Padarthas. The place of Isvara or 
God is denied in both these systems and hence 
the Gita, far from borrowing or adopting their yiews, 
has refrained trom mentioning their names as use- 
jess for its purpose. 

The Purva Mimamsa accepts the Veda as eternal 
god infallible. It insists on the conscientious 
epbservance of ritualistic rules and ceremonial in- 
jynctions. Though not wholly godless, this system 
argues that as bliss is the fruit of good works, “ the 
interposition of a deity is superfluous. ” But the 
ita disagrees from the Purva Mimamsa. It says 
that those who worship and adore the gods by 
efiering prayers and libations and sacrifices, reach 
qhe gods but not God. The Gita accepts Karman 
go far as it helps the ordinary arrangement and 
a work of Prakriti, but it is not the be-all 


~~ 
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of attaining to the highest bliss. The Gita advo- 
cates the renouncement of the fruit of all actions and 
of egoism and the complete surrender of all to God, 

The technical tems such as Purusha, Gunas, 
Prakriti ete. which are looked upon as the peculiar 
property of the Sankhya, and Atnan, 
Maya ete. which biing to our mind the Vedanta, 
have been used in the Gita and this has led Prot, 
Gaibe to assert that the Vedanta, a later doctiine, 
has been imposed on the Sankhya superstructure 
of the Gita, But what will the 
say when we find the same terms used more ficely 
in the Bralimans and Upanishads? None doubts 
the priority of the Brahmans and Upanishads to, 
the systems of philosophy in the history of intel- 
lectual development of India, but because the 
terms which are recognised to be the peculiar 
properties of the Sankhya and the Vedanta have 
been used in the Brahmans and the Upanishads, 
are we to put forward the theory that the Brah- 
manas and the Upanishads were written after the 
Sankhya and the Vedanta systems had been for- 
mulated and systematised ? ‘Ihe fact is that both 
the systems of Sankhya and Vedanta, nay all the 
six systems, were in existence when the Gita was 
composed and the reason why the Gita does not 
mention the Nyaya and Vaisheshik is that these 
two did not serve the purpose of the author of the 
Gita and that they could be safely omitted without 
any material detriment to his object in view. 

The Yoga-system of philosophy has been of 
use to the Gita, as itis a discipline “ for apdulttg: 
all the passions arising from worldly surroundings,” 
and in the exposition of the Karman theory it was 
absolutely necessary to distinguish between the 
subject and the object, between the experiencer and 
the experienced. ‘The right Karman prepares the 
soil for the period of fructification and full 
blossoming. The fool imagines that he himself is 
the agent; Nature or Prakriti is the sole main- 
spring—the only originator of the three Gunas or 
qualities by which acts are effected, and not the Self 
which is without beginning, and devoid of qualities, 
which neither acts, nor suffers even while slaying 
in the body. The all-wise sage—the practiser of 
Yoga—the knower of difference between the sub- 
ject and the object—surrenders every deed to Him, 
and his heart stands aloof poised in “ self-hood.” 
When the Purusha has gained the true knowledge, 


Bratinan, 
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it is not annihilated. Tle is alone, Apart: from 
Nature ; he becomes independent, undisturbed and 
free, and may continue his life, like the Jivan- 
mukta of the Vedanta, remaining in perfect free- 
dom in the midst of the semblance of bondage— he 
is unchanged in this ever-changing world, without 
fear or hope of another life. But Patanjali does not 
maintain the oneness of the Jiva or Isvara, Accord- 
ing to him Yoga is concentration and the highest 
object of the Yogin is freedom gnd aloneness and 
“the idea of absorption in the supreme Godhead 
forms no part of the Yoga theory, but the Gita says 
that the concentration of mind in God js ue Yoga. 

According to the Sankhyas, the evolution of 
Nature is spontaneous. No intelligent principle is 
required to guide its action, but the unintelli- 
gent Prakriti would not have acted, had it not been 
for the proximity of Purusha, ‘The Purusha seems 
to move and to be an agent, though what is chang- 
jng or moving is Prakriti; The emanations of 
Prakriti are acted upon by the Gunas, but the self 
eaught in the glamour of “ egoism.’ imagines that 
he is the operator. But the Gita says that besides 
Prakriti and Purusha—the dualistic principle of the 
Sankhya system—there is the supreme deity whose 
manifestations are Prakriti and Purusha. ‘The 
Gita rejects the dualistic principle of the Sankhya 
as the final truth, the knowledge of which would 
be the consummation of man’s endeavours, though 
jt avails itself of the opportunity of incorporating 
into its body what it finds useful and true in the 
system if rejects. 

From a historical point of view we see that the 
Sloka 4 of Ch, XIII refers to the Vedanta system 
of philosophy aud hence Western scholars main- 
{ain that the Gita was composed after the Vedanta. 
But the Vedanta Sutras 1, 2, 6; 1, 3, 23; 2, 3, 453 
4, I, 10; 4, 2, 19, refer, says Mr. Telang, to the 
Gita. So, though it cannot be said definitely that 
the Gita is prior to the Vedanta Sutras, we may 
assume that the Gita at least synchronised with the 
systematisation of the Vedanta Sutra. Hence to 
assert any positive opinion boldly on the authority 
of such mutual references is hazardous. ‘hus Prof. 
Garbe’s contention that the Vedantic portion of the 
Gita is unoriginal falls to the ground, in the absence 
of any positive proof in support of his theory. 

The truth is that all the doctrines of Indian 
philosophy had been known in learned circles from 
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time immemorial, though the philosophical systems 
in their present form may belong to a late period 
in the intellectual history of India. The Gitais a 
part and parcel of the Mahabharat and there is no 
reason to suppose that the whole of the Gita is 
an interpolated portion, Prof. Gatbe says that the 
Git is an incoherent poem, full of incongruities 
and mutually opposing principles. ‘This is rather 
due to his failure to understand the Gita in all its 
bearings. Itis strange that the learned Professor 
and translator of the Gita should be so much led 
away by his own theory as lo adyance such an 
opinion. His narrow outlook and over-critical 
mind have led him to ignore what another scholar, 
Prof. Max Muller, so highly praises :—* There 
remains with me a strong conviction that Indian 
philosophers are honest in their reasonings, and 
never use emply words. *. *, They always 
have the courage of* their convictions, they shiink 
from no consequences if they follow inevitably from 
their own premises.” When an Indian philosopher 
propounds his doctrine, it no longer remains his 
private property, and even when one philosopher 
is showing the futility of his adversary’s opinion 
and is establishing his own, he will have respect 
for truth and will accept into his system those 
principles with which he in all conscience can 
agree. ‘This charity and liberality is commendable 
in Indian philosophers and this has saved India 
from the horrors of the Inquisition which stains 
the pages of European history with battles and 
sanguinary warfares. In India there were conflict- 
ing opinions and even atheistic and heretical 
speculations, but there prevailed harmony, and 
every one, while trying to set aside the opinions of 
other systems, adopted what he found to be true 
and acceptable according to his own light. So the 
author of the Gita has not given birth to a treatise 
containing a hybrid mixture of different opinions, 
nor has there been a different hand at work to 
string Vedantic doctrine to the Sankhya Gita at a 
later age, but that the Gila is a thoroughly artistic 
whole, having a distinct object in view, though in- 
corporating into it those truths of the Sankhya, 
Yoga and Mimamsa, which have been found 
tenable, useful, and necessary for the exposition, 
elucidation, and propounding of the Advaita philo- 
sophy, both practical and metaphysical. 

Haxipapa GHOSAL M. A. 
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EPISTLES OF SWAMI VIVEKANANDA, 


( CLXXIl—Concluded from page 88.) 


If orphan girls happen to come to your 


hands for shelter, you must take them up 


above all else, Otherwise, Christian mission- 
aries will take them, poor things, away ! What 
matters it that you 
arrangements for them? Through the Divine 
Mother's will, they will be provided for, When 
you get a horse, never you worry about the 
whip, “ * © Get together whomsoever 
you can lay your hands on, vo picking and 


have no particular 


choosing now—evervthing will be set right 
in course of time, [n every attempt there 
wre many obstacles to cope with, but gradual- 
ly the path becomes smooth, 

Convey to the European officer many 
thanks from me, Work on fearlessly—there is 
a hero! Bravo! Thrice well done! The starting 
ofacentre at Bhagalpar that you have written 
about, is no doubt a good idea,—enlightening 
the schoolboys and such like things. But our 
mission is for the destitute, the poor, and the 
illiterate peasantry and labouring classes, and 
if after everything has been done for them 
first, there is spare time, then only for the 
gentry. Those peasants and labouring people 
will be won over by love. Afterwards it will 
be they who will collect small sums and 
start missions at their own villages, and 
gradually, from among those very men teach- 
ers will spring, 

Teach some boys and girls of the peasant 
classes the rudiments of learning and infusea 
number of ideas into their brains,  After- 
wards the peasants of each village will collect 
funds and have one of these in their village. 
“ a@tersareatas "—“ One must raise himself 
by his own exertions,’"—this holds good in 
all spheres. We help them to help them- 
selves, That they are supplying you with 
your daily bread, isa real bit of work done, 


The moment they will come to understand 
their own condition, and feel the necessity 
of help and improvement, know that your 
work is taking effect and is in the right 
direction, While the litthe good that the 
moneyed classes will, out of pity, do to the 
poor, does not last, and ultimately it does 
nothing but harm to The 


peasants labouring classes are in a 


both parties. 
and 
moribund condition, so what is needed is that 
the moneyed people will only help them to 
regain their vitality, and nothing more, Then 
leave the peasants and labourers to look to 
their own problem, to grapple with and solve 
it, But then you must take care not to set 
up class-strife between the poor peasants, the 
labouring people and wealthy classes. Make 
ita point not to abuse the moneyed classes— 


“eager ’—“the wise man should 
achieve his own object.” 
Victory to the Guru! Victory to the 


Mother of the Universe! What fear! Oppor- 
tunity, remedy, aud its application—will 
present themselves, I do not care about the 
results, well or ill. I shall be happy if only 
you do this much of work, Wordy warfares, 
texts and scriptures, doctrines and dogmas,— 
all these I am coming to loathe as poison in 
this my advanced age. Know this for certain 
that he who will worl: will be the crown on 
my head, Useless bandying of words and 
making noise is taking away our time, is 
consuming our life-energy, without pushing 
the cause of humanitarianism a step farther. 
ap—A way with fear! Bravo! Thereis a hero 
indeed! May the blessed Guru be enthroned 
in your heart, and the Divine Mother guide 
your hands! 
Yours affectionately, 


Vivekananda. 
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STORIES OF SAINTS. 
( Retold by G.) 
I, 
WorK AND PRAY. 


T happened, many years ago, that a young 
man, named Antonio, when hearing the 
Scripture, read how Christ bade the rich 
young man sell all he had and give it to the 
poor, and felt as if the good Lord were speak- 
ing to himself; and being very wealthy he 
went forthwith and fulfilled the Lord’s com- 
mand, distributing bis wealth to the poor, 
And entering a monastery, Antonio lived a 
life of exceeding holiness, And so sweet were 
his words aud so full of wisdom his counsel, 
that young and old gathered to listen to his 
speech, But as the people came and revered 
him aud asked to be taught by him, Antonio, 
always watchful of his mind and heart, felt 
sorrowful, for pride was knocking at~ his 
heart aud the people left hins no time for 
prayer and meditation. So he fled from the 
monastery and entered the wilderness for 
. greater solitude, 
And as Antouio entered the wilderness and 


journeyed day and night, strange tempta- 
tions began to assailhim, — Tfirst, he found in 
his path a bar of silver. but Antonio, 


suspecting the Evil One, reasoned in bis 
heart: “ How comes this silver iu this place? 
The path is abandoned and there are no foot- 
marks of travellers, ‘his is thy design, O 
Evil One. May thy silver perish with thee!” 
And immediately the bar of silver turned into 
smoke and vanished. And Antonio, praising 
God, proceeded on his way. 

Then, after he bad gone a short space, 
Antonio found lying on the ground a heap of 
shining gold. But reminding himself of the 
true treasures, which are of heaven, Antonio 
fled-in great haste and heeded not the things 
which are of this earth. 
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When he had travelled a long distance, 
Autonio grew weary and looking tor a place 
to rest, he saw a mountain and a stream of 
cool water. And going towards the mountain, 
he drank of the water and he ate of the fruit 
of a palmetree near by, Aud discovering in 
the mountain a deep cave he entered therein 
Aud thanking God for His merey, Antonio 
began to dwell there in solitude, 

Now the Evil One intent on driving 
Antonio from the cave began to assail him, 
And crying out with human voice he told 
Antonio to withdraw from the cave and 
threatened him in many ways, hurling at him 
blocks of stone, But Antonio, taking no 
heed of him, continued in his prayers, And 
as the Evil One continued to assail him, 
Antonio called out: “If God wills it, destroy 
me, but if you are the Evil One, be gone! 
For | serve Christ and not thee,” Hearing 
this the Devil fled in terror. 

Thus Antonio lived in the wilderness for a 
long time, when one day, sitting outside the 
cave, his soul was filled with sadness and 
weariness and his mind was troubled and his 
thoughts distracted. And he cried out to 


‘God: “Lord, I desire Thy peace, but my 


thoughts are of evil aud they leave me no 
rest, not even for a short space of time. 
Living in solitude I have not found rest. 
Save me and show me the way out of this 
confusion.” And as his heart was thus sad- 
dened, the Lord of mercy called upon 
Antonio. Antonio, raising his eyes, saw one 
of his own likeness sitting at a little distance 
and working at plaiting palm-leaves. And 
Antonio, wondering, saw him rise up from his 
work and ineel down and pray; and again 
after a while sit down and work and again 
return to prayer, And thus it went on. And 
Antonio called out: “Lord, praise be unto. 
Thee, this is Thy angel Thou hast sent to 
instruct me. Speak, Lord, that thy servant 
may do Thy will.” And a voice spake and 
said: “ Antonio, do as thou hast been shown ; 
work and pray, and thou shalt find peace.” 


1t? PRABUDDITA 

Hearing this, Antonio was greatly comforted, 

the Lord. And 
mauiner life 


for now he kuew the will of 
the of 
shown bim in the vision, passing his days in 


henceforth he followed 


work and prayer, 


CHIDAMBARA RAHASYAM.”*—NIV. 
the Hymas of Vayumana Swami.) 


11. 
Behold | what wonder! there is nought like this ! 
‘Thus do the wise declare; to those who show 
The cightfolil powers, to greater saints as well 
Wie have attained the Peace transcending words 
Aud likewise Uiose whe, like the God of gods 
Delight in bliss, this is the nursing home, 
Naught else indeed! And this that giveth Grace 
Like Kalpa tree, the proper path forsooth ! 

12. 
The goal of wisdom of this perfect path 
Aud of the varied ways of many creeds 
Is hut the same; the warring taiths know nol: 
When 7¢é/az's Space unspeakable is seen 
What creed is there ! Allts bat Endless Space. 
Thus here it is that all do bow in peace, 
And when Realisation comes indeed, 
Shall Bliss be mine, though now endowed with a 
heart hard as flint? 


3. 

When Thou art seen, the Books tell us, O Lord, 

Vhe same within me as without art Thou, 

The Evernai Perfect Light that flleth all, 

Where extending length and spreading breadth 
are not, 

Desire, aversion, distance far atid near; 

Nor separation, nor access, nor aught 

Ot space, beyond the scope of thought and word, 

Where ‘1? within and without all are one. 


14. 
As though to prove the cosmic sequence true, 
Thou shinest out Eternal Soul of souls, 


*In the Sanctum Sanctoram of the Chidam- 
baram temple in South India there is no idol but 
the empty space called ‘The Akasba Lingam.’ 
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Impartial, free from stain, a mass Of Bliss, 

Where all the endless throne of pow’r converge. 
Whence then did Moha’s gloom and Katma deep 
Thus overwhelm all souls! Whence too the pow't 
That urging s/f// te Strive absolves from sin ! 


“And whence doth come this sense of ‘1’ as well! 


15. 
When once the sense of ego-self doth come to vex; 
Anon the Cosmie Phantom doth pursue 
With all its diverse train: and who ean tell 
The vastness of the swelling tide of woe 
That springs therefrom: the flesh, the frame of flesh; 
The organs all, the knower and the known, 
The all-surviving space, the air and fire 
Water and earth and hills and woodlands wild, 

16, 


The panoramic show, sublime and grand, 

Vhe conscious and subconscious moods unseen; 
‘The ceaseless surge of waves of weal and woe . 
In Maya's flood, and Karma causing all. 

And then to end this, the countless faiths, 

And gods and seckers, and in proof of these 
The science of thought, the countless schools 


and lores; 
And all these ills untold-in bands appear, 


17. 
Such as outnumber all the ocean sands ; 
And that this mass may vanish all away 
Like camphor mount burnt to nothing by a 
a blazing fire; 
Thou camest too to kindle Wisdom's Light 
As Gracious ‘l’eacher mine; 2 man like me, 
With joys and woes, assuming name and home; 
Eating and drinking too, as in a chase 
‘he huntsman plays the deer to lure the deer, 


18, ’ 
Taking my body, soul and all of mine ~ f 
Laid at Thy feet, thus didst Thou show the path = 
“he senses, elements, mind and organs all, 
No, none of these art thou, nor yet this frame; 
Nor knowledge too, nor ignorance indeed; 
Thou art the Spirit Free that like a glass 
Assumes the hue of whatsoe’er is nigh; 
Thy Helper at the proper hour am I. 


19. 
“Tf thou would’st reach the Lord of all Supreme, 
That sits in His refreshing Llome of Grace; 
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The Light suffused with Bliss, the Deathloss Life 

Abiding e’er inseparate iii all, 

Then hear Me teach the way and thou shalt live; 

Thy heart infilled with Vision Absolttte, 

Thou shalt obtain the Bliss af Soul bereft 

Of all Thy throngitig gloom |. ‘Thou slitlt be frée {" 
2d. 

And then didst thou impart the Peerless Pence 

OF wisdont true that Lredketh all otic bonds 

And add besides : “In Peace no thought exists, 

No thouglit of self reniains or space nor time, 

No ties, vor breacli of ties nor aught like these; 

There speech [s tot, nor seeming day atid night; 

Nor end nor source nor aught that intetvénes; 

Nor in nor oul nor is Lt aught we know: 


2m 
* Nor Is It hatight; thorugh not of aught we thik} 
The Norm of being; It is for ever the satic 
Unuttérable Truth which swallows all 
And leaves no trace of 'L' aud * Vhou’ indeed, 
It like the sun devotirs all gloom of uiitid 
And overwhelats thy soul, from boils set free, 
And then absotbing thet whl Itself, 
The All-transfotmbig Péace stands self-revealed: 


22: 
“ Having beéonie the All; It filleth all, 
And leavetit room for taught to tedr {ts liend. : 
Should aught spring tp it niust sboti vanisli off 
Like camphor lit; 10 other light is there. 
All forins of knowledge; all df Wlial ts Known 
And kuowing self 4s well slip off uhknown; 
But who can tell tlie gloty of tlils Life ! 
Who reaches That becomes tliat self-revealed; 
. 23. 
“ Wheri one says ‘That’ then comes thé question 
; ; ‘What’? 
So giving up all talk of ‘That’ as tain 
The royal sage* and Suka and the rest 
All lived in peace like bees with hotiey drunk; 
So live this Life.” And thus as Thou hast taught; 
Deign me to realise the Bliss Supreme 
Of Absolute Peace, nor will L rest _ 
ill E attain this state; nought else I seek. 


=A, K. 


# Janake. 
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VIVEKACHUDAMANI: 
(Continued from page 8y.) 


& wfea fara acereerarer- 

eerarenfar tar farfiarate | 
ata arcafecyar war 

4 urahergina aaa Novi 


404. Even before the realisation of thé 
highest Truth the universe does not exist 
in the Absolute Brahinan, the Essence of 
Fxisie¢nee., In tone of the thiree states of 
time thesnakeis ever observedin the rope; 
nor a drop of water in the mirage: 

( Lhree states of time—past, present and future. } 
arararsifte Sanaa Wears: i 
ght ay ylai argre@quragyra vou 

405. ‘Ihe Srutis themselves declare that 
iliis dualistic universe ig btit 4 delusioti 
froin the standpoint of absolute truth; 
This is also experienced in the state of 
dreamiless sleep: 

( Srutis &c—e1g, Katha Upa. IV. it, Britadar 
fanyaka, II; iv. 14, Mundaka; II. fi. 11; Chhaht 
dogya, VI. xiv:, &c., &c. J 
saeaeanagrTerrcaea Paeihgete | 
Geauga aed wieasiaaisoelf 

406; hat whickt is Supetimiposed upon 
something else is observed by thé wise to 
bé identical with the substratum; as in 
thé case df thé rope dppeatitig as the 
Siake: The apparent difference depends 
solely ox délision. : 

[ Apparent diference—noticed by the ignotant: 


Depends.,....delusion—i. e: lasts only so long a¥ 
the delusion persists. ] 


faagal Practise Para & Hara | 
Hata wartte TaAAs qeeahs gow 
407: This apparent tuiverse has its 
root in the mind, atid never persists after 
the imind is aunihilated: ‘Thérefore dis- 
solve the mind by concetitrating it iti ie 
sitpteme Self; whick is (hy iiiitiost HSsel <4, 


tt4 
fanta saad Wears 


fanquafaie faga Peni 

facahaaaand feat faraued 

ule aaate fare wer qa ATA NST 

408. The wise one realises in his heart, 
through Samadhi, the infinite Brahman 
which is something of the nature of 
eternal Knowledge and absolute Bliss, 
which has no exemplar, which transcends 
all limitations, is ever free and without 
activity,—which is like the limitless sky, 
indivisible and absolute, 

[ 4earé—stands for the Buddhi. 


Something—which is inexpressible in terms of 
speech or thought. ] 


tratafraraaed wraardtraattst 
BACAAAATH AlAAFANITLA | 
fannaaafad faamefas 
efe weafa frargae gay wary leokll 


409. ‘The wise one realises in his heart, 
through Samadhi, the Infinite Brahman 
which is devoid of the ideas of cause and 
effect, which is the Reality beyond all 
imaginations, homogeneous, matchless, be- 
yond the range of proofs, established by 
the pronouncements of the Vedas, and 
ever familiar to us as the sense of the ego. 

[ Preefs—other than Revelation, viz., direct per- 
ception and inference. Revelation also merely hints 
at It. 


Established &c—We cannot deny the Self for 
the Vedas speak of It. 


Ever familiar §e—Nobody can ever conceive 
that he is not. For a discussion on the subject 
tefer to the Sdriraka Bhdshya on the Brahma- 
Sutras I. i. 2.] 

HACANCATATATAATT SAT | 
fathaaitauiseqarenfedian t 
aad raart Isag Wea 

etx waafa faare ae gay SARray Neel 

410. The wise one realises in his heart, 
through Samadhi, the Infinite Brahmam 
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which is undecaying and immortal, the 
positive Wntity which precludes all nega- 
tions, which resembles the placid ocean 
aud is without a mame, where there are 
neither merits mot deémerits,;—which is 
eternal, pacified and One. 

[ Lntity which preludes &'c.—Being the Abso- 
lute Reality there is ne room in It for any kind of 
Abhava, such as Pidgabhava (previous non- 
existence, es of a jat before it was made), Pra- 
dhwamsaAbhdva (cessation by destiuction, as when 
the jar is broken to pieces) and the like, J 
BHAA: TVR 

SEN 

faainareaarars case | 
fafeatter aeg waneaarad 

Awa Gas UWA HuVy Wega 

411. With the mind restrained in Sama 

dhi, behold in thy Self the Atman, of 
infinite glory,—cut off thy bondage 
strengthened by the impressions of pre- 
vious births, and carefully attain the con~ 
summation of thy birth as a human being. 

{ Consummation &'c.—i, e. Moksha, which is 
only possible in a human birth. ] 
aargitatamage Aaaarengaa | 
VIAARATAARA A YA: WEI seaqallverii 

412. Meditate on the Atman which re- 
sides in thee, which is devoid of all 
limiting adjuncts,—the Existence-Knowl- 
edge-Bliss Absolute, the One without 2 
second,—and thou shalt no more come 
under the round of birth and death. 

[ Resides in thee—as thy own Being. ] 
wlaa Ga: weerara- 

WATAREM Fargsyat | 
ACTA AAAS 
\ ee . = 
Git VID TF ASleaT NVVsit 

413. The sage never more attaches him-? 
self to this body—which is visibly as an. 
appearance merely, like the shadow of a 
man, owing to the experience of the effects. 


of past deeds,—after it has once been cast 
off to a distance like a corpse. 
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[ Pisiéle as an appearance efe.—t would not be 
perceived at ull but for the effects of Pr&iabdha 
work which are experienced through the body. As 
itis, it is just an appearance, 

The man of realisation never identifies himself 
with the body, not even during his return to the 
normal plane after Samadhi, J 


qaataaararraat wHa 

AA UEAATHUVIUAE GEE | 
we gare ae Stat aeaaTy 

WLU RBVTA HeVATT NeVgel 

414, Realising the Atman, the eternal, 

pure Knowledge and Bliss, throw far 
away this limitation of a body which is 
inert and filthy by nature. ‘Then no more 
remember it, for something that has been 
vomited excites but disgust when called to 
mnemory. 
aqanactcara war 

waeata aay faTrATy | 
aa: cat feafaaearar- 

arareaar faafa faire: ween 

415. Burning all this, with its very root, 

in the fire of Brahman,-the Eternal and 
Absolute Self, the truly wise man there- 
after remains alone, as Atman, the eternal, 
pure Knowledge and Bliss. 


{ Add this—the objective universe—the not-Self, - 


4tool—i, e. Nescience. J 
Tread att 

watg al farg aka aa lt 
a aga: wala avaare- 

ssaraream weir attache: eee 

416. The knower of T'ruth does no more 

care whether this body, spun out by the 
threads of Prérabdha work, falls or re- 
mains,—like the garland on a cow—for 
his mind-functions are at rest in the 


Brahman, the Essence of Bliss. 


[ Garland...... cow—as a cow is supremely un- 
concerned about the garland put on her neck by 
‘somebody, so the man of realisation has got 
nothing to do. with the body, J 


(To be continued). 


DREAM PROBLEM 
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DREAM PROBLEM,* 
Quystions AND ANSwrs. 


1. Q.—Who is it that sleeps, who is it that 
dreams and who is it that wakes up? 

A—It is the Jiva who dreams and who 
wakes up from dreams, ‘The Jivais the Brahman 
with the Opadis of mind and body, 

2, Q.—Ititis one and the same person, what 
prevents him from knowing, during his dream stale, 
that itis he who, before going tosleep, was wak- 
ing, and is now dreaming and what reminds him on 
awakening that he it was who was dreaming when 
asleep? 

A.—The Jiva does not know that he is dreaming, 
during his dream state, and is not conscious of 
himself and his identity with the waking state, be- 
cause as phenomenal self (Jiva) he is bound by the 
gunas of Prakriti, and therefore overpowered by the 
gunas of Prakriti is made to sleep inspile of 
himself and to passively see the creations of his 
dream-mind passing before him as an effect of the 
workings of the impressions (Samskaras) of his 
waking state, On waking he reminds himself of 
and takes up consciously the thread of his identity 
and his previous works and experience, because 
the Brahman-consciousness (which he really is) per- 
sists behind all the states and gives unity, coherence’ 
and continuity to all mental operations and 
sensuous experience, in the dream and waking states. 
Without the postulation of the unit conscious- 
ness of Brahman, ever-present and awake in all 
states, no experience, nothing would be possible.. 
Only in the dream, being under avidya, under 
the control of Prakriti and the mind, he becomes 
unconscious of his identity and fails to keep awake ; 
not that he really looses his identity in the 
Brahman, but only being overpowered by sleep, 
under the influence of the gumas of prakeiti, he is 
not aware of his identity. 

3. Q.—If the personality in each state is dif. 
ferent, what becomes of the waking-state personal~ 


* The questions for answering have been sup~ 
plied to us by the Editor Practical Medicine, Delhi, 
in connection with the second edition of the book 
to be brought out on the ‘‘ Dream, Problem.” 

—Editor, P. B, 
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ity during dream and what of the dream personality 
during waking state: 
A.—This is answered by a, because, accord- 
ing to Vedanta the personality in dream and waking 
totes ts the same, 


, ©.—Tf, as many believe, the dream world is 
+et-ae) to the dreamer and is real and indepen- 
dem of the waking world, who is its creator and 
«lt are the distinctive features of the dream world 
) -) oi help the dreamer to distinguish it from the 
wooieg world during his dream-state ? 

\ ~The dieam world is not external to the 
(soo aer, in the sense of an absolute hiatus between 
the two. The dreamer and the dream-world are 
both in the C#i/sékasa (imental space ), only the 
assumption of phenomenal existence has made 4 
scission in the ultimate Being, in which dyecamer 
and the dream-world are ong, by a dichotomy of 
subject und object consciousness. ‘The same applies 
tothe waking world and the Jiva in the waking 
state, ; 

‘There are states of mind when a high level 
pf Yoga is reached, when the difference between 
sleep and waking vanishes in the sense that ene is 
as awake and conscious of oneself in dream as in 
waking and can control one’s thoughts in dream 
and think there as rationally and consecutively as 
in waking; the only difference is perhaps that he 
knows that the outer body and the sensory organs 
gre resting and he has withdrawn himself from 
external sense-objects and experiences but he is fully 
awake within. Sleep is then conquered, 


§. Q.—Are there any other worlds (astral, 
Mental, spiritual, ete.) besides the two commonly 
known worlds of dream and waking states, where 
men after death are believed to go to and is any of 
them cternal and unchangeable ? } 

A.—That there are other worlds than this is 
admitted by the Vedanta. Byi Vedanta does not 
Stress their importance or the acquiring of any 
minute geographical knowledge of those spheres, 
for their general character is known as being with: 
in Maya or pnenomenal world, bound by name and 
from, cause and effect, space and time. 
these worlds are not eternal, but liable to change; 
gud life in them is liable to come to an end. 
Those worlds are determined by man's present 
@erks (Karma) and state of knowledge and spiri- 
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tual progress attained in the Horma-dAumi of this 
world. The state in these worlds is thoroughly 
determined by the works and spiritual knowl-° 
edge gained in this world, so it is within the grasp 
of man and his efforts at enlightenment in this 
world, The great thing is therefore to gain supreme 
knowledge (Para Vidy*) in this world, then those 
worlds will be slaves to him, The other worlds 
ere like this world and founded on this, only 
in those worlds the physical limitations of gross 
body and working through the body vanish, 
but mental limitations remain, as they are pre- 
dominantly pyental. ‘Foo much dyelling on and 
knowledge of the psychic worlds and acquirement of, 
their powers are considered by Vedanta and Yoga 
as obstacles, first as they hidg the ultimate uuth, 
Self or Bralimgn, from yiew (on which all the. 
worlds are painted as on a canvas), and secondly, 
the acquirement of psychic powers in man’s present 
imperlect state and want of self-control will awaken 
his psychic desire, and the wonder and pleasure 
excited by the ‘exercise of these powers will 
pander to his vanity, lead to their misypse for selfish 
ends and even for harming others and hence lead 
to bis fall, ‘They will bind him more to the 
phenomenal woild by low desires and fattened 
egoism, : 


5. Q.—Is communication from one world te 
another possible? If so, how can a person in the 
dream world communicate with his fiiends.in the 
waking world and vice versa? 

A.—Yes, communicatien is possible from one’ 
world to another, but no good purpose is served 
by that in the case of the worldly-minded, It only 
increases the longing of man to remain confined 
in his present state of desires, the duality of love 
and hate, the personal, Jimited self and its litle 
loves, joys and interests, Heis prevented from 
rising from the slate of little relations to the cosmic 
consciousness of Braliman, the Infinite. 


Communication between persons in. the waking. 
State, as between dream and waking state, is pos-- 
sible when the mind is controlled and capable of 
great concentration, The mind is one and conti- 
nuous, you and I form so yany points in a- 
continuous mental space. In the course of Yoga, * 
this leyel of the mental world is reached by tran< 
scending the body-consciousness, and ceasing to 
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be limited to only one body and confined in 
only one mind. For by the practice of Yama, 
Niyama, etc. forgetting the body-consciousness and 
ego-consciousness, by purity of life and unselfish. 
ness, by sympathy and feeling for others etc.—this 
level of the continuous mental world ( yraqrza ) 
is regched and one can move freely there, ‘There 
thought-regding and other things come of them- 
selves, byt they are then only used for good 
purposes, 


7. Q.—If, as some contend, the waking world 
js as unreal as the dream world and we know of 
the unreality of the former only when we wake up 
jnte a higher state of illumination (just as we know 
of the nature of dream on awakening into this 
physical world) it may be asked; Why this so- 
culled higher state of illumination also is not a 
dream in relation to 2 second higher state and this 
in relation to a third one and so on @d@ infinitum? 

A.—As this process of reqsanipg leads to an 
endless regressus ad infinilum, so ratiounlly one is 
forced to posit an absolute First Cause, More- 
over, there ig a confusion of ideas, ‘I'he state of 
illumination is not a séa/g, it is called g state only 
relatively by reference to the | yavaharika (ielative, 
empiric) consciousness. How can it be catled a state 
when knower, known and knowing, subject, object, 
yelation, are all one, and tere is absolute unity 
without anything else? Even in the lyavaharika 
State it (i, e, the state of Brahman) is not destroyed ; 
it is only, according to Vedanta, although existent, 
ynistaken for another, just as a rope is mistaken 
for a snake, but the rope does not really change 
jnto a snake by that. 


8. Q.—lIs it possible for a dreamer to remain- 
cognisant, during his dream state, of the fact that 
he is dreaming? If so, what are the means to 
acquire this power? ; 

A.—Yes, it is possible for a dreamer to remain 
¢ognisant during his dream state by attainment of 
control of mind. The first thing is to get control 
of mind in the waking state, for dream is founded 
on the i impressions of the waking stale. Even in 
the waking state how many thoughts and images are 
floating through the mind without our being fully 
cognisant or our only being imperfectly cognisant of 
them? The thing is to stop this, not to allow any 
shought to enter your mind without your admitting 
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it and being cognisant of it. Learm to be the 
witness of your thoughts, how one is entering after 
another and building castles in the air. When 
you are established in this practice and are cogni- 
sant of all your thoughts, their entry and exit, 
then you can aller, siop or Create yous own 
thoughts in the dream-state independently, just aw 
you cin consciously will in the waking state. 

When this practice is established in the waking 
state, thea also you will be able to keep awake 
in the dream state, be cognisant of your dream- 
thoughts and stop, alter, or create them: at your will, 
for dream is founded on the Samskaras of your 
waking state and if the waking thoughts are con- 
tolled, the dream thoughts will also be. 

Religious persons attain to this by what is 
called “recollection” in Christian theology or 
Smaran, manan (aU AAT), OF continuous re- 
membriance of God without a break (like a conti- 
nuous current of oil poured from one vessel to. 
another), Attaining this they gain the power of 
coulinuous remembrance or coguisance and they 
are Gognisaut of all the thoughts of their surface-~ 
hiikd auc can control them at will, 


9. Q.—Wi.l a dieam cease or continue if the 
dreamer becomes aware of its nature during the, 
dream state ? : . 

A.—il one becomes ; aware of his dream-state, 
it wil change its character und may eventually cease 
if the Jlie.mer so wishes, Instead of becoming in- 
cuherent and passive, it will be consecutive, rational, « 
aud sell-dctermined, Lt will be just like rational 
conscious winking in the waking state, only the 
puysical body wil be resting and the mind and 
seusory Orgius Will be drawa away from outward: 
objects, ; : 4 

10. Q.—IJTow far is it possible ta stop, alter or 
create one's own dreams as one wishes? What are. 
the meaus to do it? : 

A.—This is answered by 9. 


11. Q.—To what extent is it possible to be 
cognisaut of one’s own dreainless sleep state, while 
sleeping ? 

A.—1t is not possible to be cognisant of one’s own 
dreamless-sleep state, so long as one is bound by the 
senses, and mind, For tue ordinary man one enters 
the dreamless state but is thoroughly unaware’ i.e. - 
loses his consciousness. In the dreamless state, 
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there is no thought or any idea of the external, 
one is then united with the Brahman, but being in 
ignorance, he is not aware of it, Elis Samskatas, 
ignorance, sense and mind all remain in seed-form, 
and he enters Swswpfi (dveamless-sleep ) when 
persisting in iguotance, therefore even being united 
with the Brahian, he does not know. 

One can remain awake in the dreamless state, 
when he has transcended the mind and. senses, 
when he has realised the uanscendent perception 
of the Brahman, ‘This is equivalent to Samadi, 


12. ©. What is the state of consciousness of a 
person aiter the so-called death of his body, viz, 
does his personality survive and does he know that 
he if dead ? 

A,-- Yes, the personality survives, which is then 
termed the Sudshmserira consisting of (1) five 
sense-Indriyas, (2) five Indriyas of work, (3) Manas 
and Baddhi (4) five Bhuta-sukshmas or the subd 
tate of the five clements. In the cases of very body- 
beund persons and desire-bound persons, for some 
time after death, they cannot separate their mind 
from the body and get over the attachment for it, 
and lence they hover about it, but then finding 
unable to act through it, and forced by Karma 
they have to break the illusion, More advanced 
souls know at once their body has fallen and they 
ascend higher spheres, 

13. Q.—How can the created beings of the 
waking world and dream ereatures of the dream 
world know their creator or dreamey ? 

A.—Do the * created beings of the waking-world’ 
yefer to imagination? Then neither they nor the 


dream-creatures have any existence of their own. 


apart from that_of the man imagining or the 
dreamer, ‘The very question, therefore, of haw 
they can know this creation is beside the point. 
Supposing they were endowed with minds they 
would come to know the dreamer by the latter 
attaining contro! of mind and knowing the dream- 
creatures of his own mind, when this consciousness 
of the dreamer will be reflected in the dream- 
creatures. 

14. Q.—Is there any ultimate Reality, eternal, 
Conscious and ever present in all the states or 
worlds, and cam it be known or realised by any 
Such means (lat may be acceptable to all ciecds 
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and religions and suitable to every human being in 
all climes and countries ? 

A.—Yes, there is the ultimate reality of the 
Brahman, conscious and ever-present in all states 
or worlds, It can be realised by attaing Bt 
aata by (1) the way of Jnana viz. in Vichara; by 
hearing, thinking, meditating on the Vedanta texts 
and attaining to the knowledge of Brahman, and 
being one with It, 2. By Yoga Sadhana, by follow- 
ing the Yoga of Patanjali with its eight limbs and 
attaining to Samadhi. 3. By unselfish work, 4..By 
purifying and elevating and broadening the human 
love, ull it is one with the transcendent and univer- 
sal Loye which is Brahman, 


MAHASAMADHI, 


Among the thinning numbers of the garland 
of Sannyasins left by Sri Ramakrishna, one of 
peculiar charm and loveliness has left the mortal 
regions and passedinto life eternal, on Saturday, the 
24th April, Although the joy of release from the 
body and limitations of mortal existence has 
brought to the departed soul the greater freedom 
and bliss of the Spirit, still it brings home to us 
the pang of separation from one who in the simpli- 
city and purity of his life, his unworldliness, his un- 
learned wisdom and all-consuming love for God, 
reminded us of his Master, Sri Ramakrishna 
Paramahamsa, Swami Adbhutananda,” or Latu 
Maharaj as he was known among devotees, was 
born of humble circumstances, and devoid of any 
so-called learning or literacy in the worldly sense, 
attained to great spiritual illumination. Any 
one who has sat near him .and listened to his 
holy talk has realised how illuminating and lumins 
ous his conversation was. ..He spent his whole-life 
in the atmosphere of God and His love and in an 


- intense search and effort after spiritual illumina- 


tion and Truth. His holy conversation and talk with 
seekers and devotees was but the breaking forth of 
the fire of spirituality which burned within. Latterly, 
one who saw him noticed a greater absorption 
within and more and more recession from external 
objects and interests, but the Spirit burned brighter 
within as the veils grew thinner, and broke out in & 
greaicr fire of spiritual utterance. He was ats 
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tacked with gangtene in the right ankle which 
tapidly spread up to the knee, But he always 
remained in Samadhi, his eyes were directed up- 
wards. During the last few deys two of three 
operations had to be done daily, but he did not 
pay the least heed to them, as if they were being 
done on an external thi 


His passing away was a wonderful thing and 
8 glorious finale of a life-long spiritual living and 
realisation, An old Sannyasin brother of his writes: 
“His passing away was a wonderful thing, From the 
beginning of his illness he began to stay in medita- 
Aion and inner absorption within and continuing 
thus to the end he lett his body in Samadhi, At 
that moment his countenance assumed 
such a heavenly aspect ‘and unearthly beauty as 
cannot be expressed in words, Such heavenly 
ealm, such deep compassion and 
bliss was written on his face as I have not seen 
on him before. As if the culmination of his 
lite-long Sadhana took shape and expressed itself 
before all. Whoever saw it was filled with wonder 
and felt the glory and the unspeakable blessedness 
of a truly saintly life. It appeared as if distributing 
his love and blessings to all, be was taking his last 
farewell; For three hours we recited the name 
and sang the praise of God in his presence, 
and adorning his holy person with garlands and 
sacred fragrance took itin a boat on the Ganges 
from the Kedar Ghat to Manikarnika Ghat in 
Benares. The last ceremonies were inexpressibly. 
solemn and after Puja and waving of lights his 
holy person was given Samadhi in the holy waters 
of the Ganges.” 


Hari Om Tat Sat. 


solemn 


unspeakable 


REVIEW. 


Sri Krishna the Pastoral and the King-maker, by 
Swami Ramakrishnananda. Published by the 
Ramakrishna Math, Mylapore, Madras. Third 
Edition. 

We. have great pleasure in reading the two 
public lectures of Swami Ramakrishnananda, 
which are woven into a nice little volume con- 
sisting of 150 pages, dealing with the two inter- 
esting phases of the full and varied life of the great 


REVIEW 
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incarnation, Bhagavan S1i Krishna, The anthor, 
with a mastery of desctiptive detail, has delineated 
in the first portion the pastoral Iife of Sri Krishna 
and his playful activities in the arena of his sweet 
Arcadia. ‘The author bas made a Incid exposition 
of the inner significance of His advent in 
Srindaban and expressed ity the most conerete 
from the abstruse Vedantic truths, thas making 
them casy of comprehension even for the ordinary 
mind, ‘The descriptions of the tragic lives of 
Vasudeva and Devaki in the dungeon of Kana, 
the inhuman massacre of all the new-born bubes, 
the throbbing restlessness of Vasndeva in_ his 
mad haste to transfer his son to Nanda’s house 
in the most inclement weather of night, the playful 
Lila of Sri Krishna with His cowherd boys and 
girls, the enchanting Rashlila in the Brindaban in 
n moonlit night in the company of Divine Srt 
Krishna, the self-forgetting love of the Gopis 
for Him and their utter forgetfulness of the 
worldly concernments at the soul-enthralling melo- 
dies of His divine flute on the banks of the 
Jumna and finally the punishment meted out to 
Kansa—the genius of unrighteousness at Mathura 
—convey an adequate idea of the enchanting 
personality. The author has shown in a masterly 
way how Bhagavan Sri Krishna was a most lovely 
personality, a perennial fount of inspiration to all. 
None the less Inminous is the second portton 
of the book in which the author has struck the true 
keynote of Sri Krishna’s public career by laying 
bare all the springs of His heroic though humane 
activities in connection with the great Kurukshetra- 
war. The author has throughout been able te 
harmonise the spirit of the Srimad Bhiigavatam 
and the Gita in the protrayal of the many-sided 
genius of the Great Hero in whom “heart and 
brain, feeling and intellect were wedded together,’” 
which ever shone on the side of “ the Good at 
whose altar the Evil was sacrificed on the great 
battle of Kurukshetra.” He has further vividly 
depicted the social and political conditions of 
Aryavarta at that time in justification of the ful- 


- filment of Sri Krishna's grand purpose to restore 


Righteousness to the land in place of the Evil- 
We recommend the book to all who are interested 
in the study of the life of Sri Krishna—one of the 
most masterful peisonalities in the history of 
India- 


R. K. MISSION STUDENTS’ HOME, 
CALCUTTA. 


( Report for the year 19179.) 


The report of the Hons: for Che vea moter 
review indicates th: raprl porgeges te mas onede 
daring the perio Lof four yews tro tyes to 1g). 
as a healthy reigioas jasiivteod aie ibosis. 
founded in the yer t9f6. Wad atti: beg valog of 
the year under review five stulois, Goan frets ant 
one paving, which number cossto tiga stulsatey dee 
freeand three paving, athe ev boro vs veut. Steed 
with the noble object of inoariag the kind of 
education in which the Basiers aod Wa-tera gles 
mems are hirmonious'y con dined, to a mabe 
of indigent stadeats gong up for college educuion 
and supplementing their university elasition by 
& Home traning, the Institution has set up a new 
ideal to bring shout a development of head, hand 
and heart of the students on the lines resorted to in 
tnstianioas at different parts of Lndia, nuorvely, Phare 
dw, Bolepurand Ranchiete Particular atten ion 
is paid to the formation of character and a religious 
class is held every Sunday afternoon wader the 
supervision of Brahmachai Anadichaitunyain watch 
papers on religions subjects are read and diss 
cussed.  Inspite of its stantened Ginaneial condiion 
it has got a fairly equipped library at its dispos cl, 
containing religious and other good books, in order 
to widen the intellectual outlook of the boarders, 
One of the special features of the training is that 
the students are given the opportunity of learning 
the dignity of labour and self-help. ‘The remarks 
of the distinguished visitors appended at the end 
of the report bear eloquent testimony to the favours 
able impression the institution has made on them. 
Moreover it is recognised by the Governing Body 
of the Ramkrishna Mission and affiliated to the 
Ramkrishna Mission and has the privilege of being 
licensed by the Calcutta University as a none 
collegiate Hoste! for the session 1919-20. 


‘The subscriptions and donations during the year 
amounted to Rs. 2205-13-6 and total disbursements 
amounted to Rs. 2202-7-9, leaving a balance of Rs. 
3-5-9. This clearly shows that the financial con- 
dition of the Home is far from satisfactory. A 
permanent fund is absolutely necessary lo consolj- 
date and expand the institution. The Home now 
rtands in sore need of ungrudging help from the 
generous public to ensure its continued growth and 
expansion under their fostering care and patronage. 


All subscription isto be sent to Brahmachari 
Anadichaitanya, 119/t Corporation Street, Calcutta. 
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PRABUDDHA BHARATA 
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NEWS AND NOTES. 


Wirit a view td give facilitvte the ctistothets td 
get our pudtreations wirnout any difficulty and 
devavo owe nuwe oosaed ao brinth centre in 
Gienii ALthE pt tigiions of thé) Ramkrishna 


Octer in tutfi avi abroal will be availble 
honesforti tran our branch cemre., Onur wade. 
tePabs wilh remett the sanic. Vhe Prabuddha 


Biarils maisverine will continue lo be published 
from Mivavili at asnal, 


Orders for bouks should be addressed to— 
Muaager, Aivaita Ashrama, Publication Dept: 
28, Cullege Sirect Market, Calcutta. 


Iv the memortadaum for a sympositim invited 
by the Walker Prost (St. Andrew's University; 
Seatlart) on the subject “ Spiritual Regeneration 
as the bisis of world-reconsiruction,”” occur the 
folloving words: “Spiritual Regeneration consists 
ia sweeping away the veils of illusion surrounding 
Ure realant abiding Seif,” In such conceptions 
and state ne ots staleats of Indian religious thought 
will recogn sd the €x ent to which Vedantism is 
sieadily premeatiug Wes ern thouglit. 


Swat Paramananda of the Vedanta Centre of 
Boston celebrated the eleventh anuiversary of the 
Velanta Centre, Boston, at 1 Queensbury Street 
on Tuesday evening, January 6, 1920. 


We have received the following return showing 
the idial number of patients treated th thé Ram- 
krishna Mission Charitable Dispensary at Bhuba- 
neswar during the month of April 1920. The 
totat number of new patienfs—r1o6o, (men 584, 
women 485), total no. of attendance 1927. Total 
number of new patients lo date 3205, total no. of 
attendance to date 5447. Daily average of new 
patients 35 63, daily average of attendance 64°23, 
Number of surgical operations 2. 


wer 


Swant Kalyanananda writes that there has beet 
a mistake in his report of the Ramkrishna Seva~ 
shrama, Kankhal which appeared in April P. B. 
The estimated cost of the projected dispensary 
at the rate of Rs. 1250 each room, for 5 rooms is 
Rs 6250, and Rs. 3000 is necessary for the con-« 
struction of am operation room according to 
modern sanitary principles. Rs. rooo for plintk 
wotk has already been received; and_ therefore. 
out of the total of Rs. 10250, the sum of Rs. 9250. 
is still wanting. Fc - 
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Mimalayan Series 
Works of Swami Vivekananda, 
lecture RS, AS. P. 


HY MASTER.—A comprehensive 
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on Sri Ramakrishaa, with Mr. P. C. 
Mi ajtimdar’s account ofthe Mustee 4, 0 7 0 
To the Sul Oo 5) 
SANKHYA AND V) .—8 lectures ... 9 10 0 
Yo the Subseribers of P. BR. OY 7a8S 
BONDAGE AND FREEDOR, PAO 1 

ADDANSSHS AT TOR PARLIAMENT OF RELI- 


GioNS, CHICAGO, Rhy iver Editioti. 
Do Do ‘To the Subscribers of P. B. 
Do Dd, «—-8§_ Copies ay 
Do ‘I'v the Subscribers of P. BL Do ... 
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Do. ‘l'o Subscribers of P. 2 
TWO LECTURES ON KARMA YOGA, 2 
PRACTICAL VEDANTA.— ih foie parts. 4 


E pisties of Swami Vivelananda.— 
First Series & Vifth Serles each, 
‘To Subscribers of P. B. each; 
Do; ‘Third Series. Pages 144. 
To Siibsciibers of P. B. 
Do, Fourth Series | ,, 
TY'o Subscribers of P. B: 
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From Colombo to Almora.—The most 
complete collection of all the inspiring lectures, 
discourses and réplies to the warisus dddresses 
of welcome; etc., (numbering thirty) delivered in 
India frou 1897—1dot. 


Second Edition: Price Rs: 2: 


Raja=yoga.—Price Re. t-4. To the Subs- 


cribers of P. B. Re. 1 
Reply to the Madras Addres¢ 6 2 © 
Swami Abhedanahda's Lectures and Ad- 
dresses i in, India, Pp.256. Price Re. t-6:; 
Foréigtt (Post paid) 75 cette ot 28. 6d. 


ing and notes by Swati Swarnpananda, 
Secoid Edn: Cloth- bouidl Rs: 2-8 0} . 
Subsctibers of P. Is. Bs. 2: 


Gita, Text, irdiislation; word-for-word rendér- | 
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in the Hows of Meditatioa. By a Disciple. 

Size 6¥ by 3% inchés. Pp. 136. Cloth, Superior 

papet Ass. ro. To Subscribers of P. B. 8 as. 
Postage Extra, 


Apply to Managet, Prabuddha Bharata. 
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RI RAMAI CRISHNA’S 
TEACHINGS: 
(Part I) 
(Wiainly edited by the Sister Nivedita} 


most t exhaustive and authentj* 
collet ‘elion oe SF amakrishna’ $ 


The 
cate dt 


Goob PiVeee StRonc Brn vals (Cloth) 
( With portraits of the Master and the temple he lived in } 
Crown 16 mo,; Pp. 128; price, Re. 1. 
Porelgin 2 Sh. 50 cents. 
(For Sttbscribers of Prabuddha Bharata, As. 14): 


Please apply to—-MANAGER, P. B. OFFICE. 
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WORKS BY THE SISTER 
NIVEDITA 


The Master asi S$ 


Saw Hini. Price Re. 2-8) 

The Civic and National Ideals. Price Re, t. 

Cradle ‘Vales of Hinduism. Price Re, 1-12-90: 

An Inidian Study of Love and Death. Price Re. 1-14 

Notes of Some Wanderings with the Swanit 
Vivekananda Price’ Re. 1-4 a8. 

Studies from an Bastern Home Re. 1-4, 

Hints on Fdugation. Price As. 4. ; 

Kali The Mother: Redtice! price t4 as: 

Footfalls of Indian History. Price Rs: 2-8 as: 

Aggréssivé Hinduism. Price 4 as. 

‘The Web of Indian Life. Rs, 2-10. 


Posiage Extra. » Apply to paaeisaeh P. B: 


MINOR UPANISHADS, 
Paris & & I: 


shed ConTENTS! © 
Patt 1—Pardmaham<a, Atma, Amritabindu: 
_ Tejabindu and Sarva Upanishads. 
Patt [1—-Bralima, Artineyi and Kaivalya’ 
Upanishads, 
Price each Seven asinas. 


To the Subscribers of: Piabuddha Bhai thd, 
; Five dnuas: Postagé extra. 
Apply to Manager, Prabiiddid Bhaiate 
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New Books | WORKS OF 
of Swaini Paramananda and Sister SWA MI XD B H fe DA N A N DA 
: 


Devamata. EXCELLENT GET-UP 


Swami Parswanseuca: 


DIVINE WERITAGH OF HAN (Cloth) Rs. 3 0 0 
1. Taverson and Vedanta wu O60 PHILOSOPUY OF WoRK, Paper vas ups Liga. 
2, Spiritual Mealing — ... 9-3-0 GREAT SAYIOURS OF TRE woxty, Vol. I. 
3. Harvest field of Life... i 0-3-0 Cloth Gilt letters See aw 93, TOS 
4. Problem of Life and Death ... 0-00 HUMAN ATPFECTION AND Divinyz rove, Cloth 1 8 0 
§. Self Mastety a. as ay One Rurxcarwation, and Edn. © j 2°0 0 
6, Concentration & Muiminetion O59 Do. Do, Paper Phas 5 UPN) 
gy. Universal Iieal of Religion... O50 EE ENOWw) par (Cloth) eu 300 

ITAL UNFOLDMENT, Parner Re 1/0. Cloth 1 120 
oe eee ay WHAY 15 Vevanta ( Pamplilet) ve 3 annas, 

1. Robert Browning & Vedanta 0-3-0 
2. Development ithe Yall... 6-3-0 At FPive annas and six pies each. —- 


Apply to dhe Manager, 2. 1. (t) commie KYOLUTION AND Irs peRPosR, (2) THR 
PINLOZOVAY OF GOODAND nviL. (3) THR WoRD AND’ 
THE CROKRS IN ANCISNT INDIA, (5) IIVINK COMSLUNION® 
(6) wo in Tux eAviouR o¥ souLs. (7) woman's 
PLACE IN HINDU NELNGION. (8) cunisriAN SolmNOB 
AND VEDANTA, (10) SEIRITUALISM AND VEDANTA, 
(11) WAY [TO THK BLESSED LiFR, (12) scIENYIKIO 
BASIS OF RELIGION, (13) MOVHENUOOD Or cop. (4) 
Reriaion or Tite Hinnus. (15) KELATION oF SOUL 
TOGOD. (16) WUY A WINDU AUCEPTR CHRIST AND 
REIKCTE CHUROIUANITY, (17) DO’S THK SOUL Exist 
AFTER DEATH, (18) UNITY AND HARMONY. 
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By Swami Ramakrishnananda— Postage Extra. Apply to Manszyer, P. B. 
Search Afier Happiness... e000 
Tru¢ Self of a ae ee Oe SnO: aes 
Wisdom and Devotion + NO. 9.0 VA RAGYL SAT KOM 
' > 
By Swami Paramananda— aN 
Vedanta in Practice pees GlOUN Senne t S46 : Pe : E 
The Wav of Peace and Blessedness cloth 1 12 0 The Hundred Verses on Retiunciation 
Path of Devotion (Cloth) Re.t/12. Paper o 12 0 By Buarrruiart 
Power of Thought = v1 0 5 0 ( TEXT, TRANSLATION AND NOTES ) 
inci ab f Vedanta ... 0 ° = estore 
Serracuahep ahha Oriental Ideals ° : ° The compositions of Bbartrihari, whose perso- 
Yo =a the Christian Mysiics ° 30 nality is an inspiration in Indian tradition, cme 
oe fs c a gems in Sanskrit literaiuie. Specially, these 
verses help wonderfully to stimulaie a sense of 
By Sister Devamata— life’s vanities, and thereby to live or work free from 
Sleep and Samadhi — ww. © 3.0] workily entanglements. ‘The English translation 
Eastern and Wesiem Ideals w. © 3.0 | offered tothe reading public will be found very 
‘The Indian Mind and Indian Culture... 0 3 0 j helpful in following the original text. 
Practice of Devotion =... +» 09 50) Price As. 8. (Foreign: r Shilling, or 25 cents ). 
{ Apply to Manager, Prabuddha Bharata, : For Sabscribers of P. B.—As. 6. 
P. O. Mayavati, Almoya. Apply to the Manager, P. B. 
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Just Out! 
EPISTE.ES 
OF 
SWAMI VIVEKANANDA, 
Fifth Series. 
Crown Size, 


Just Out! 


Price 6 as. ‘To Subscribers of BP. B. 5 na. 


Apply to Manager, P. B. 


Sister Nivedita's 


The 
Web of Indian life 


(New Ladiiion) 
With an introduction by 


Six Rapinoranatn ‘Tacorm, 
Get-up much improved, 


Price Rs, 2-10-0. 


Apply to the Manager, P. By 
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Per Page 
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... Rs, 10-0-0 per insertion 


: 
H 
i Rs. 5-0-0- 1» ” | 
212-0 5, » | 
1-§-0 ” 2. 


Rates for cover pages or special positions 
quoted on application, 


Prabuddha Bharata having a very 
wide circulation in almost all the 
countries of the world is tke best 
medium: for advertisement. 


Manager, P. B. 


ER A a OES EN LE ETE oe 


ADVERTISEMENTS v 


SRIMAD - 


| BHAGAVAD-GITA. 


| By Swami Swarupananda, 


Sanskrit Text, English Translation, 
Word-for-word Rendering and 
Notes. 

Second Edition. Improved get-up. 

Cloth-Bound, - 


Price Rupees Two and Annas Right, 


To Snbscribers of P. B. Rs, 2. 
THE MANAGER, P. B. OFFICE, 
P.O. Mayavaty, Almora. U. Py 
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Words of the fiaster, 
Vniap Lorriox. 
( Selected precepts of Sri Ramakrishna ). 
Compiled by ttis Hotiness 
THE SWAMI BRAHMANANDA, 
Price @ Annas, 


Pocket Size, Bound in board, Pp. 173, 
To be had of the Manager, 
Prabuddha Bharata, 
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BY SISTER: NIVEDITA. 
Boing gilmipacs of the Life of Swamt 
Vivekananda, 
Secoud Edition. Cloth. Price Rs. 2-8. 
Apply to Manager, P. By 


SWAMI VIVEKANANDA’'S 


RAJA~YOGA,. 

( New Epiriox, cet-uz mMucu IwPRovEeD ) 
Dealing with the science of Yoga as practised 
in India,—its principles, methods and’ results, — 
with a translation and elucidation of the Yoga, 
aphorisms of Patanjali. Pp. 187, demy 8vo,, 
price Re, r-gas.; for subscribers of the 
Prabuddha Bharata Re. 1 only. 


SAREE Apply to Manager, Prabuddha Bharata, 
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How is Your Child Getting on in School? 


Just as every patient is anxious for the mental improvement of his offspring, so he 
is also natuially 


We treat 


desirous of haying children healthy, without any physical deformity, 
whatsoever in them, 


Bat how few of the parents do actually realise the importance of 
bodily pergection? Mealthy and perfect limbs are the bare necessities, 
of life and not items of luxury, Therefore, anything that will im- 
prove the condition of the deformed beings, must be welcomed by all 
of us, If your child is suffering from auy deformity, we would then 
advise you to consult your medical man before bringing to oun 
INSTITUTION with a yiew to get the further ngfarious growth of 
the complaint arrested, : 


If you want to see how hundreds of cases are attended to, 
by us, please do not fail to call at our place, where every facility 
shall be afforded to enable you to form adequate ideas as to 
the real kind of humanitarian work we are doing with the aid 
of the most scientific and up-to-date appliances got down every 
mouth trom foreign countries, 3 


numerous cases daily beth mechanically end by electricity, 


also different kinds of modified apparatus such as supporters cte, 
are made use of, 

Our qualified specialist will be pleased to give his advice on every case of 
Deformity, X-Ray photography can also be availed of in cases requiring 


accurate and scientific diagnosis, 


EXTRACT FROM THE SEVENTH ANNUAL REPORT 
OF THE SEVA SADAN SOCIETY. 


We take this opportunity of tendering our earnest thanks to Messrs. 
N. POWELL & CO. for free treatment, over a period of more than 
eight months, of two young girls about four*years old, who had been 
rickets since their admission i in the Home three years ago form the famine- 
stricken districts of Kathiawad, These girls who could hardly formerly 
crawl on the ground and were a source of great anxiety to us are, 


a tad to say, quite able to walk about without the least difficulty, thanks to the 
Hous cure effected by these gentlemen. 


~ ADDRESS : :—The Zander Orthopedic & Medico-Electric Institute, 


( incorporated with N. POWELL & CO. ), Bombay No, 4. 
When ordering please niention Prabuddha Bharata. ee 
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THE VEDANTA KESARI. 
A high class iad sh and Philosophical 


Monthly devoted to the Sevafan Dharma, 


Size Royal Octavo, 32 pp. Get-up decent. Annual 
Inland Suticnlptpiie he 2-8 (inclusive of Postage). 
Foreign $1.25 or 5S, PAYABLE IN ADVANCE. 


Published by the Ramkvishna Mission, 
Mylapore, Madras. 


The central theme of the Magazine is tie 
lofty ideal of India’s spiritual: civilisation, which 
consists in Aennnciation and Service. ‘Vhe paper 
reflects the Vedantic Sadhana of the Ramkrishna 
Mission. Tour pages of each issue are devoted 
entirely to the Upanishads, The original Mantrams 
are given in Devanagari characters, with word for 
word paraphrase, a running translation, and copious 
notes, in English. 


Lhe year commences from May. 


Please apply to the Manager, 


THE VEDANTA KESARI, 
Tue Ramx«risina Misston, Mylapore. Madras. 


The Vaishnavite Reformers of India, 
CRITICAL SKETCHES OF 
THEIR LIVES AND WRITINGS 

By T. ‘Rajagoepala Chariar, M. A., B. L. 
Contents :—-Nathamuni; Pundarikaksha, Yamouna- 
charya; Sri Ramanuyacharya; Sri Ved Canta 

Desika; Manavala Mabamuni; and Chaitanya, 
These are a Series of Seven EE ssays on the ‘Lives: 


and Writings of the principal religious reformers of | 


the Vaishnavite or Visishtadwaiia School of Tudia, 
The treatment in critical aud historical ; but special 
promineuce has also been given to the literary side 
of this School’s activity, A clear account of the 
growth of Vaishnavaism is intended to be conveyed 
by these lives of Eminent Reformers, and reference 
has throughout been made to the development of 
doctrines. A speciz! ehapler is devoted to the 
exposition of the Visishtadvaita philosophy accord- 
ing to Ramanuja. ‘The growth of Vaishnavaism in 
Northern India is briefly dealt with in the last 
Essay, thaton Sri Chaitanya, wherein that great 
Saint’s career is also fully described. 
Re. 1. Zo Subscribers of Indian Review, As. 12. 


Ten Tamil Saints. 
By Mr. M. S. Purnanincax Prirai. 
Contents :—Jnana Sambandar ; Manickavachakar; 
Appar; Sundarar; Kannappa; Karaikal; Ammai; 
Thiruvalluvar ; Mey kanda ; ‘Thayumanavar ; and 
Pattinaththar. 
* Price As. 12. To Subscribers of “I, R.” As. 8. 


G, A. Natesan & Co., Madras, 
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Sail Wivekantede s 
The East and the West. 
96. as. 10. ‘T’o the Subseribers of PD. as. 8. 


Barma-Yora, 
Pp. 94, a8. 12, ‘To the Subscribers of PB. as, 10. 
Apply to the Manager, PLB. 
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Finest Dust, Do, 


1 
| 
i] 
| 
| 
| PURE HIMALAYAN TEA. 
| 
| 


» 


By V.P. Post including packing and postage 
| 15 As., 13 As. and rr As, respectively. 


| 

| Apply to Manager, P. B. 

P.O. Mayavati, Via Champawat, 
| Dt. Almora, 


a 


The Puture Life. 


A New Bookner py 
SWAML YOGESWARANANDA, 
(An M. A. of Calcutta university) 
16 mo, Pp, 124, Price 7 as, cloth 12 as, 
Forcion, 1s, 64. or 25> cents. 
By the same A uihor. 
Whispers of tho Soul aud vlher Discourses, 
Cr. 8vo, 202 Pp. Re. 1, Foreign, 38. or 50 ceuts, 
| Towerds Light. 
i Cr. 8vo. 271 pp, Re. 
j Post 
ee writt 
BP. Ne 4 bg 
Sti “Ramat tishia M: ath, Ulsoor, Ba ngalore. 


| a 
| Cr, 


1. Foreign 3s. or 59 cents, 


mage extra, 


ee ee eee, 


Amp iran athis, 
(INCENSE Sticks ) 
Excellent Odour. 


Prices: toa ster of 24 rupees weight. 


Class Nos. 16 32 48 64 80 ch 
Price Rs. 1/- 2/- 3/- 4/-  5/- of- 
| Our well known Soap Nut Powprrs. (Seckai) 
4%) Packet 2 annas. — 
Scented - i 2039 as. 
Removes grease and oily surface. 


Apply to 
; =e! 4d. Bhima Rao. Proprietor. 


Swadeshi Perfumery Werks, 


| 

|< OF 

Pure. 
I Bangalore City. 


eS 


viii ADVERTISEMENTS 


PRO'TOGRAPIES 
Sri Ramaterishna 


x. fa) InS amadhi, standing posture, Cabinet ro as; 
Bromide Re t. exch (b) Situug posture, Cabinet 
ro as; Bromide Re reach; the same, card size 
6 as; Bromide ro as. each (Cc) Miniature photo for 
lockets, 1 anne; Bromide 1 anos 6 pics exch. 


(d) Standing posture. immersed in deep Samadhi, 
suvrommded by Urahmie admiicrs, 5° * 4"...6 as, 
Bromide to ase) = pee irinhtia’s Mur oat the 
Belur Math 5" x 4”, Bromide 10 as. each. (6) 
Vie Dakshineshvar Penile Garden, Cabinet 10 as, 
Bromide Re. a cach. Cn) The Panchavati Grove, 
Cabinet 10 as., Bromide Ke. 1 each, 


Swami Vivekananda (c¢) Standing posture, 
a0 1s figure with turban on, with clearest expres- 
sion, (da) Bust wah tarian, ao new picture, 
(3) Chicago ast with ‘Turban. (4) Shaven 
head, Yoga posture, taken ii i892. (5) Ditto, as the 

teacher. taken in Madras. (6) Meditation posture, 
deeply absorbed, with turban and long robe on, a 
beautitul picture, taken in England. (7) Sitting 

sture, With turban, taken in Colombo, (8) 27 
different postures of Swami Vivekananda in min 
fature forms, each cabinet size photo containmne 
g postures, divided ing gioups, (a) Indian, (b) 
Pryglish, and (c} American. (9) Chicago preture in 
a lecturing posture. (9) (a) Pull figure, standing 
posture, Wandering Monk, with staff in hand, 

No. 2, (a), or (b), or(), or (A) or 3. or 4, ors, or 
6, or 7, or 8. (a), or (b, or (ce), or 9, or (y) Gd) 
Cabinet size, 10 as. Bromide Re. 1 exch. 

Small-size Photos in diferent postures of Swami 
Vivekananda 2 as. cach. 
Please quote the No. wanted in your order, 
Postage and packing extia in exch case. 


Apply to Manager, Prabuddia Bharata. 


Once used always welcemed! 


Padmaraj Oil. 


This fragrant hair oil in addition to its sweet | 


scent has marveliloas mediciwal effects as 
well. It is without parallel in stimulating 
the hair reots, in promoting a dark, soft and 

mass of beantifal hair and imparting 
a most delightful Iustreto it. It is tvalu- 
able for cooling the brain. 

Price as. /i2/. 3 phials Re. 1/14. 

Dozen Ks. 7/8. Postage extra. 
To be bad of —B. Tripathi & Co., 

P.O Barabazar (P.Y Calentta, 


PE TT OPENS TET ger CLIT 


AO NS nn 


May 1926 


PON On RO eee 
————— eee: = = 


AN GENEROUS OFFER. 


Through the kindness of an esteemed friend 
we are ina position to continue piving the 
Prabuddha Bharata to Free Libraries & 
Reading Rooms and to poor students at 
Re. 1-8 for the year 1920, 

Apply for the Offer to— 
The Manager, P. B 


Sett Chowdhary’s . 
MACHINE-MADE 


Biue-Black Ink Tablets. 


Easily soluble and does not fade. One tablet 


makes an ounce of brilliant ink. “Pry once 
and see that it is the best ink in the market. 
14.4 Tablets in a fancy tin box, 
Price Re, 1 only. 
Wanted agents everywhere, write for 


Sree sainple packels 


Sett Chowdhary 


Picture dealer, Tok manufacturer, 


Send 


Stationer, 


and order supplier, haifanna stamp 


for pictorial catalogue for pictures, 


§ Cross Street, Calcutta. 


SA A ESR RO EL 


© 
a 


7. c a> A 
“Peeps into 


Tite a Cat faire 


Ts everybody's everyday book. The. Codified 
experience of penerations of Astrologers and Indian 
Yogis—an astrologer in moments of anxiety and 
suspense. Everybody may consult the book-—no 


; date of birth or horoscope necessary, Price 1 rupee, 


“ New India’ writes: “We have had the 
curiosity to test the predictions (in the ‘ Peeps 
into the Future”) and must admit thatin the 
case in which we were specially interested, they 
not only came trie but were uniform, no matter 
who made the test.” 


Apply to— 
Tata Mystic Astra! Stivdios. 
P. O. Chodavaram, Vizagapatam Dt, 


Arr. 1920 


* 
Weowanae nergupaisina was eqavenes SS ee 


ne oe eet er rere 


Seven Up: inishads. 
{ Isha, Kena, Prashoa, Mundaka, Mandukya, 


Taittiriya and Atiarev. J 


Sanskrit text with English transtatton, Of 
these, the trauslition of [she, Bena and 
Mandaka is by Antoblndo Ghose, 

Price Re, 1-8. By V. P,P. Re. 1-13. 


ADVERTISEMENTS 


2 omemattctidhitedrest ine niaeraotoo~e~ 


eer 


ix 
SITES ee) ere SE 
ee Sn ee en tet ee a we 


' Don’t Be 
Insist on Having Only 
C. Ss 


puzzled 


oal’s 


INK TABLIGUS which are brilliant, 


non-corrosive, cheap and best. Free 
samples to school masters and mer- 
; + : 
rrate Tidi cilol. eae YI Te ATT chants. Blue-black Violet and Green 
ute vw. Ik. g. yl. PoPeiee 3-83 vpes . 
i De o Vin box, each kind As. 15 


a Rs. 3. 
Rei 3.) Dy Neb 


> ae 
talib eto 


{.J sian 
(.) Magee Gujraii edition. 


a "es see 
with fancy 


Mee ee > . . Ae ar “OS 
Ls) 3-8 per gross. Red Re. 1-6-0 per gross. 
IN ENGNG. Agents wanted. 
[4] Orie or Researches into the Antignity of 
the Vedas. By Mr. B. G, Tilak. Rs, 2-8. By Sarat Chanira Seal. 
Vi Pak: Re2at2. | 
the Fhilosopiy of Action of Lok. B.G. Tilak’s | 15/3 Lakshmi Datt’s Lane, 
Gitaraiwsya, By V. Mingalvedkar, Rs, 2. By | P.O, Bachbazar, Calcutta 
V. P. P. Rs, 2-4. i : “3 % : 
ae Tried Doctor i 
Pohilar HOU of che tTriod Doctors and Failed? 
Works of Shri Sankaracharya. THRM ASN FOR NAVE 
In Original Sanskrit. A. sure and radical cure for 
Printed on glazed paper and bound in cloth, (1) Dropsy (Cardial and Renal). (2} 
Vol. I. aftararéazt Gitabhashyam . Re. -8 | Jaundice. (3) Blood- -poisoning (from 


aursfagersag Upanishadbhashya i. e. the 
principal ten Upanishads with Shankara’s 
Commentary ie 
» I, sapaaarsay Brahmasutrabhashya ,, 2-0 
Postage Extra. 


7 He 


Gratis! Gratis / 


THE 
Katha Upanishad. 
SANSKRIT TEXT 
WITH ENGLISH TRANSLATION BY 
AUROSINDO GHCSE. 

will be sent gratis to all on receipt of 134 
anna for postage. 

Re None can gel more than one copy. 


Ashtekar & Co., Poona City. 


. Rs. 5-0 


| any casc). (4) Skin-cruptions. (5) En- 
larged Liver and Spleen. 

| Price Rupee 1-8. Per V. P. P. Re. 2. 
| Catalogue ree fo any address. 

Apply to—The Manager, 

H SURI VISHNU PHARMACY, 

| Warp, C. P. 


YOUR EYE? 


Does anything trouble your eye? 
Why notwrite for Free particulars of 
the safest, and most highly praised re- 
medy for all Eye disease. 

L. H. Seller Depot 159, 
Samta (Bengal). 


ai a 


¥UST OUT. JUST OUL. 
Fifth Volume of — 


The Compicte Works of 


. a 3 3 * | Tag im Ae 
Sw ami ‘ y « { ier. 
7 ; 

4 / 

GET-UP Gikkater is Vip, Dray Svo 
Prcke Rs. c/a, rerelyn St 2393 5 5, 
SUPE! MY LDITION. 
Cloth bead, R Borel ‘ 3/3, 

Pashod : 


App ylo Na uns part dat 6 & 
Retdemr renee vane ete 
just our 


Swaml Vivekanenda’s 


Being a masterly exposiuon of LHindnism-—what 
it really means. 

Everyone who wants an ilhiminating solu. 
tion of the burning problems of modern fndia 
fv a nutshell, must have a copy. 


aes 


Price 2 as, Postage Extra; 


. 
» 
: 
L 


To be had of Manager, P. B. 


New Books! New Books!! 
7  Vivekananda-Charit."” 


: 
pada Cin Bengali ), 

Chondhary, 
_ -Fwe Parts.--Part fcontains the Life of Swami 


By 
Pace Re. 1 only, 


Mohendranath 
Complete in 


— Vivekananda and Part Ul contains the Say- 

of the Swamijt with a long Introduction 
by His Holiness Swami Shivananda, Vice- 
dent, Kamkrishua Mission. 


“Why I Became a Hindu." 
By Brahmachari Gurudas. 
‘follower of Ramakrishna-Vivekananda.) 
Price annas 5 only, 
y to:— Secretary, 
makrishna Home of Service; 
mh. ts oe (Assam.) 


ADVERTISEMENTS 
a aeraeepanmaianeel RTS eT 


A oe 


The Life and Sayings of Swami Wivelr- i 


May 1930 


CER res Pewee per 
| 


| Brown Eolombo to 


Fei ata puae te 
Sate te St OS de US 

Thea mort complete tection of all 
the inspiring ti ind replies td 
the various addresses of welcome, etc,; 
(numbering tiircy) delivered in India 
from 1697-1901, Segond tdition: 


tusreved get-ip, Board bound 
Price Rs; 2. 


Apply to Manager, Prabuddha Bharata; 


Se Oe ee ee ee es 


| 

i 

{ 

' 

i AWD >) Fe eS" A Titre 
ave Ree SL 

| Religion of Love: By Swami Viveka- 

| manda .-o10d0 


Stray Thonughtsn the Literature and Reli- 


gion of India, By Swami Saradananda 
Py. 230, Cloth, Re. 1-4. - Pape’, ... tb oFd 
/ Soul of Man, . Swami Ramakrishna 
nanda,. Temcuc 
Sri Ramakrishna Bnd His Missioti by Do. o 5940 
Path to Perfection by Do, o 40 
Dharma Sara (Hindi), By Rai Bahadur 
Lal Baijnath, B. A. omaro 
The Proceedings of tlie Goavenee 
tion of Religions in India, 2 
_ Pants + & IL 2 8a 
_ Lo Subseribers of P. B. eye {eh te) 
Hindu System of Moral Scienée. By 
Rishori Lil Sarkar, am a., Bo. Cloth 
Rs, 2. Paper Re. 1-8. Yo Subscribers , 
of P. TB. Cloth, Ke. 1-8 as. Paper... t 4-3 
The Mystery of Ged and the Universe. By ~ 
Mr. Prabha Lal a $55 OL LOUG 
| Worrs oF tus Master. Compiled by 
Swat Brabmananda fa = 620, 
| Postage extra; Apply to Manager, P. B 
. ee ae ror eens 


THE MYSTERY OF GOD AND 
THE UNIVERSE: 
By Mr. Pranuv Lar, 
Of His Highness the Nizam’s Servicé: 
*Price rovds; 


Sale-proceets go to the Mayavati Chatitable ” 
| Dispensary. 
Apply to the aly Prabiddha blinentib 


y 


bs 
‘" 


